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SARAJEVO DISTRICT COURT

No. K 212/83

Sarajevo, 20 August 1983

IN THE NAME OF THE'PEOPLE!

The Sarajevo District Court in a chamber consisting of Judge Rizah HADZIC
as the presiding judge, Judge Asim KANLIC as chamber member, Judge Jurors Izet

paragraph 1 of the Criminal Code of the Socialist Federative Republic of Yugoslavia
/SFRY/ and other, following the main public hearing, and partially in closed session,
held in the period from 18 July to 19 August 1983 in the presence of the accused and
their counsel Milorad KATIC, attorney from Sarajevo, Nikola MUSLIM, attorney
from Zagreb, Nenad JOVANOVIC, attorney from Sarajevo, Fahrija KARKIN,
attorney from Sarajevo, Avdo TATARAGIC, attorney from  Sarajevo, Rajko

- public the following

JUDGEMENT

THE ACCUSED ALIJA IZETBEGOVIC (father Mustafa and mother Hiba nee
DzZabija), born 8 August 1925 in Bosanski Samac, Muslim, citizen of the SFRY,
retired attorney, married, father of three adult children, literate, with elementary and
secondary school education, law school graduate, completed military service,
registered in the military files of the Sarajevo municipal assembly, permanently
residing in Hasana Kikica St., no. 14, sentenced for acts committed against the people
and the state, in detention since 24 March 1983, ~

THE ACCUSED OMER BEHMEN (father Mustafa and mother DZemila nee
Voljevica), born 10 June 1929 in Mostar, Muslim, citizen of the SFRY, construction
engineer, employed in the Sarajevo railway-transport organisation, married, father of
two children aged 11 and 14, literate with elementary and secondary school education
and a university degree in construction engineering, completed military service,
registered in the military files of the Sarajevo municipal assembly, owns no property,
sentenced for acts against the people and the state, permanently residing in Sarajevo,
Mjedenica Street no. 5 , in detention since 24 March 1983.
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THE ACCUSED HASAN CENGIC (father Halid and mother Mejrema nee -
Lutvikadic), born 30 August 1957 in the village of OdZak, Foca municipality,
Muslim, citizen of the SFRY, imam, single, literate with completed elementary school
and Muslim secondary religious school /medresa/, graduate of the Islamic Faculty of
Theology, was not drafted ag he was declared unfit for military service, registered in
the military files of the Foc¢a municipal assembly, owns no property, permanently
residing in Stolac, 25. Oktobra Street no. 36, in detention since 25 March 1983.

THE ACCUSED ISMET KASUMAGIC (father Osman and mother DZula nee
Abad?i¢), born 21 July 1928 in Sarajevo, Muslim, citizen of the SFRY, metallurgical
engineer, consultant at the Hasan Brki¢ Institute in Zenica and professor at the Faculty

married, the father of one three-year-old child, literate, completed elementary and
secondary school education, graduate of the Faculty of Electrical Engineering,
completed military service, registered in the military files of the Stari Grad municipal
assembly, owns no property, no prior convictions, permanently residing in Sarajevo, 6
Novembra Street no. 11, in detention since 25 March 1983.

THE ACCUSED HUSO ZIV ALJ (father Hamdo and mother AiSa nee Ajanovic), born
2 April 1949 in the village of Zivaljeviéi, Rogatica municipality, Muslim, citizen of
the SFRY, mechanical engineer, employed in the Processing Technology Institute of
the Sarajevo Mechanical Engineering Faculty, married, father of two children aged
two and four, literate, completed elementary and secondary vocational school and a
graduate of the Faculty of Mechanical Engineering, completed military service,
registered in.-the military files of the Sarajevo municipal assembly centre, owns no
property, sentenced for a criminal offence committed pursuant to Article 163,

paragraph 3 of the Criminal Law of Croatia to pay a monetary fine of 5,000.00 dinars,

permanently residing in Sarajevo, Mandrina Street no. 16-b, in detention since 5 May
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/expansion unkown/, residing in Mostar in Neimarovici Street no. 13, in detention
since 24 March 1983,

convictions, owns no property, permanently residing in the village of Ugorsko no, 1,

school, graduate of the Faculty of Philosophy, a fourth-year student at the Faculty of
Engineering Technology, did not serve in the army, registered in the Kljug municipal
assembly military files, owns no property, salaray 16,0000.00 dinars, no prior
convictions, permanently residing in Sarajevo, 21 Maja Street, no. 18, in the home of
Emina Heca, in detention since 7 May 1983.

THE ACCUSED MELIKA SALIHBEGOVIC (father Hakija and mother NadZija nee
Prohic), born 10 January 1945 in Sarajevo, Muslim, citizen of the SFRY, author,
divorced, mother of a single twelve-year-old child, literate, elementary and secondary
school education, graduate of the Faculty of Politica] Science, owns no property, no

prior convictions, bermanently residing in Sarajevo, Albanska Street no. 1, in
detention since 24 March 1983.

THE ACCUSED DERVIS DURDEVIC (father Fehim and mother Devlija nee
Omerovic), bomn 27 January 1948 in the village of Krajéinovigi, Priboj na Limu
municipality, Muslim, citizen of the SFRY, an attorney in the self-management

THE ACCUSED PULA BICAKCIC (father Asim and mother Sabiha nee Handzic),
born 19 August 1953 in Sarajevo, Muslim, citizen of the SFRY, technical secretary to
the director of the Sarajevo Prenos Power supply basic organisation of associated

secondary school education, owns no property, salary 10,000.00 dinars, no prior

convictions, permanently residing in Sarajevo, 6. N ovembra Street no. 11, in detention
from 24 March to 20 August 1983,
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THEY ARE GUILTY BECAUSE
[ - Alija IZETBEGOVIC and Omer BEHMEN

final text of The Declaration emphasises as its objective the “Islamisation of
Muslims.” Its slogan is “to believe and to fight,” while “the creation and gathering of
a new intelligentsia which would take up the banner of the Islamic movement, and
together with the Muslim masses take action to achieve this goal,” is represented as
the sole way Muslims can extricate themselves from their current situation. The
Declaration emphasises the following principles of the Islamic movement and
renaissance:

— “History does not know of any fundamental Islamic movement that was not
simultaneously a political movement. This is because Islam is a faith, but at the same
time it is a philosophy, a moral system, an atmosphere, in short, an integral way of
life.” -

— “The Islamic order represents the unity of faith and politics.”

— “The first and most important conclusion is certainly that of the incompatibility of
Islamic and non-Islamic institutions. There can be D0 peace or coexistence between
the Islamic faith and non-Islamic social and political institutions.”

— “Asserting the right to define its own world in its own way, Islam clearly excludes
the right or possibility of action by any foreign ideology on its soil. Therefore, there is
no lay principle, and the State must be the expression of and support the moral
concepts of religion.”

— “Islam cannot accept the division and grouping of people according to external,
objective standards such as that of class.”

— “The Islamic order Tepresents the unity of faith and the social-political system.”
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— "In our case religious renewal signifies the "Islamisation’ of those who call
themselves Muslims or who are generally referred to by others by that designation.”

can it be interpreted ag meaning that the Islamic order can be achieved without Islamic
governmnet. This position only means that the starting point of our path is not
winning power, but rather people, and that the Islamic renaissance Is primarily a
revolution in the field of education, and only then in that of politics. We must,
therefore, be proselytisers first, and only then soldiers.”

— “The Islamic movement should and can approach the assumption of power as soon
as it is morally and numerically poweful enough not only to replace the existing non-
Islamic authority, but also to establish a new Islamic authority.”

~ “Under present-day conditions, this aspiration signifies the establishment of a large
Islamic federation . - this vision irritates certain people in our midst who call
themselves realists, and we therefore emphasise this objective with even greater
strength and clarity.”

- “Who will carry out this transformation, and how?”

is no promised land and there are no miracle workers or Mahdis. There is only the
road of work, struggle and sacrifice.”
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VELAGIC, Dr. Smail BALIC, Esref AVDAGIC and other persons, and for this
activity the support of Hasan CENGIC, Ismet KASUMAGIC, Huso ZIVALJ and
Edhem BICAKCIC was gained, who joined the group as members, while Omer
BEHMEN and ALIJA IZETBEGOVIC implemented the cited principles in practice.
With this goal, Alija IZETBEGOVIC published several essays and articles further
refining certain issues in The Declaration, of which some were used as lectures in the
Careva dZamija mosque and, in the period from 1978 to 1981, as lectures in the
Tabacki mesjid. In 1981, together with Husein DJOZO, he agreed to compile a
collection of texts for publication entitled Problems of the Islamic Renaissance, which
incorporated parts of The Declaration in their entirety, and he gave a copy of the
manuscript to Husein DJOZO who used it with his students, while Hasan CENGIC
used it for his lectures in the Tabacki mesjid. He gave another copy to Omer
BEHMEN who, in turn, gave it to Edhem BICAKICIC, and another copy to Ejub
HADZIC.

2. In the summer of 1981 in Sarajevo, they agreed that Omer BEHMEN would draft a
text which would deal with the question of “Muslims in Yugoslavia” and “The
Structure of the Islamic Religious Community,” with the goal of subsequently
preparing a book based on the draft. Omer BEHMEN wrote the drafts, entitled
“Muslims in Yugoslavia” and “The Structure of the Islamic Religious Community in
Yugoslavia,” and gave the texts to Alija IZETBEGOVIC at his request during his
preparations for a congress of Muslim minorities in Canada. IZETBEGOVIC
substantially revised the text “Muslims in Yugoslavia,” and in early 1982 returned the
texts to Omer BEHMEN, agreeing to postpone publication. In the text entitled
“Muslims in Yugoslavia,” they noted that the emergence of the partisans in World
War II endangered the spiritual survival of Muslims and that after liberation the
Islamic Religious Community was placed under the full control of the state authorities
SO as to prevent resistance to the open eradication Muslim religious consciousness.
Furthermore, they asserted that a puppet of the regime had been appointed as the Reis
Ul-Ulema, while open adherents of the Communist Party and often Party members
were assigned to religious institutions. According to the text,“the Muslims
experienced the greatest suffering at the hands of the communists when their units
entered specific villages. The communists simply summarily executed, without
investigation.or trial, all potential opponents, and principally the most prominent
individuals and intellectuals who were known to be believers.” They stated that the
resistance extended by Hazret Alijina sablja and the Young Muslim Organisation was
of great significance for the position of Muslims and they glorified the members of
these organisations, especially “The Young Muslims.” They emphasised as typical the
regime’s attitude to Islam and the Islamic Revolution and the Iragi-Iranian conflict,
falsely depicting our country’s position on the Iranian Revolution and the Iragi-Iranian
conflict. They stated that the Muslims of Yugoslavia regarded the Islamic Revolution
in Iran as their own, and as the beginning of atrue revival, and that such a stance
showed who was a true Muslim, and they maliciously portrayed the attitude of the
official Yugoslav organs and the mass media towards the Iranian Revolution and the
Iragi-Iranian conflict. In particular, they noted that the victory of Iran and the Islamic
Revolution in the war, and the overthrow of corrupt regimes in the neighbouring
countries, would represent a great encouragement for the Muslims of Yugoslavia who
would thereby turn a new page in their history. In the text “The Structure of the
Islamic Religious Community in Yugoslavia” they stated that the situation in the
Islamic religious community was such that non-believers and corrupted individuals
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were in charge in all leading positions, that the majority directly worked for the
security services as intelligence agents, and they set out the content of these texts in
discussions on the position of Muslims in Yugoslavia conducted with various
individuals and in institutions in the country and abroad.

3. In the period from 1978 to 1981 in Sarajevo, they, on several occasions, contacted
Hasan CENGIC, a student at the Islamic Faculty of Theology and chairman of the
debating club in the Tabacki mesjid, and they distributed the texts for the preparation
of lectures and discussions at the Tabacki mesjid. Omer BEHMEN gave him The
Islamic Declaration to read, while in their conversations, Alija IZETBEGOVIC
pointed out the possibility of an Islamic renaissance in our country. He noted that the
Islamic Community was unwilling to undertake anything, under our conditions, in
terms of an Islamic revival, for it concerned itself only with the community’s financial
position. On several occasions, even though they knew of the position taken by the
Islamic Community leadership which disapproved of the work of the Tabacki mesjid
where lectures and discussions went beyond the religious sphere and took on political
overtones, they said that work in the Tabacki mesjid was for the general good of the
Muslims, and that it must become the practice and an example of how to raise and
educate Muslim youth. At sessions of the Sarajevo Islamic Community Board, Omer
BEHMEN supported such work by students, and after the leadership adopted a
decision banning the work of the Tabacki mesjid, he wrote an anonymous letter
attacking the leadership’s decision, photocopied it and gave a copy to Alija
IZETBEGOVIC, sending the rest to members of the newly-formed Board of the
Sarajevo Islamic Community.

II. Alija IZETBEGOVIC, Omer BEHMEN and Ismet KASUMAGIC

In the summer of 1982 in Sarajevo, Alija IZETBEGOVIC and Omer BEHMEN
agreed, with the help of Teufik VELAGIC, a member of a hostile émi gré organisation
in Vienna and a signatory of the New Democratic Alternative /Nova demokratska
alternativa/, to contact the Iranian Ambassador in Vienna in order to make a copy of
The Islamic Declaration available to the Iranian authorities and seek support for the
positions set out in it. to establish contact with representatives of Iran’s religious and
political autherities with a view to seeking assistance and support for implementing
the positions set out in The Declaration and changing the situation of Muslims in the
SFRY. In September 1982, Alija IZETBEGOVIC informed Ismet KASUMAGIC of
this agreement and suggested that he travel with them to Vienna to meet with the
Iranian Ambassador, and later join their group during its visit to Iran, and
KASUMAGIC accepted. Alija IZETBEGOVIC, Omer BEHMEN and Ismet
KASUMAGIC, after Teufik VELAGIC had contacted them, arrived in Vienna on 23
October 1982, where they were put up in an apartment free of charge. There they
agreed that Alija IZETBEGOVIC would acquaint the ambassador with the contents of
The Islamic Declaration, and state his desire to have the text submitted to the Iranian
authorities who, in turn, would express their views in the course of the group’s
forthcoming visit to Iran. They agreed that Omer BEHMEN would brief the
ambassador on the unfavourable position of Muslims in Yugoslavia and the structure
of the Islamic Community, and that they would discuss the possibility of a trip to Iran.
With Teufik VELAGIC’s help, they contacted the Iranian Ambassador in Vienna, to
whom they submitted a copy of The Islamic Declaration in Arabic, along with the
“Foreword to the 1982 Edition.”
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II1. Alija IZETBEGOVIC and Edhem BICAKCIC

On 2 December 1982, after Edhem BICAKCIC had accepted in November Omer
BEHMEN’s proposal that he travel with the group to Iran, Alija IZETBEGOVIC and
he went to Vienna to meet the Iranian Ambassador, Muhamed KERESI, in order to
agree on the timing of the visit and pave the way for the secret departure of the group
of Muslim nationalist intellectuals from Bosnia and Herzegovina for Iran, with
expenses covered by the Iranian Embassy in Vienna. On 3 and 4 December 1982, they
were the guests of Teufik VELAGIC, member of a hostile émigré organisation and a
signatory of the New Democratic Alternative, who in the course of their meeting
pointed out the advantages of a multiparty system, remarking that Yugoslav
intellectuals living beyond the borders of the SFRY were engaged in a struggle to
establish a system in Yugoslavia which would, among other things, best suit the
Muslims of Yugoslavia. With Teufik VELAGIC’s help, they scheduled a meeting
with the Iranian Ambassador with whom they met, in VELAGIC’s presence, on 4
December 1982. On this occasion, Alija ZETBEGOVIC remarked to the ambassador
that the Yugoslav press inaccuratey depicted the Iranian-Iragi war and the Islamic
Revolution in Iran, that it devoted greater attention to Iragi reports which it printed in
boldface, and that consequently it was impossible to obtain an accurate picture of the
Iranian Revolution. Edhem BICAKCIC agreed with this assessment and gave the
Ambassador a list of the individuals who would travel to Iran. They then asked the
Ambassador for his help in not having their passports stamped or otherwise marked
during their visit to Iran, because of possible unpleasant consequences in Yugoslavia.
Ambassador Muhamed KERESI acceded to this request, informing them that their
departure for Iran would take place after the New Year. Alija IZETBEGOVIC then
presented him with a copy of his book, Islam Between East and West.

IV. Omer BEHMEN, Ismet KASUMAGIC, Hasan CENGIC, Edhem BICAKCIC and
Huso ZIVALJ '

In Sarajevo, in the course of November and December 1982, Omer BEHMEN
informed Huso ZIVALJ and Hasan CENGIC about the visit of a group of Muslim
nationalists from the Socialist Republic of Bosnia and Herzegovina to Iran, and its
objectives. He suggested that they join the group, and Huso ZIVALJ and Hasan
CENGIC accepted on condition that the visit be made in the greatest secrecy.
BEHMEN suggested that Edhem BICAKCIC read The Islamic Declaration, which
was in safekeeping in his house, because it would be discussed during the journey,
and BICAKCIC read the text. They then came to an understanding that in order to
keep their trip secret, Omer BEHMEN should be the first to travel to Vienna, where
he would be joined by Edhem BICAKCIC and Huso ZIVALJ, and that Ismet
KASUMAGIC and Hasan CENGIC would join the group at Istanbul airport, which is
what they did. On 1 January 1983, Omer BEHMEN, Edhem BICAKCIC and Huso
ZIVALJ received from the Iranian Embassy in Vienna, through Teufik VELAGIC’s
efforts, special visas for entry into Iran and free round-trip air tickets. On 2 January
1983, Omer BEHMEN, Edhem BICAKCIC and Huso ZIVALYJ set off by plane from
Vienna, while Ismet KASUMAGIC and Hasan CENGIC joined them in Istanbul. On
their arrival at Teheran airport on 2 January 1983, Omer BEHMEN ensured, with the
help of Iranian officials, that the passports of Ismet KASUMAGIC and Hasan
CENGIC were not stamped with the evidence of their sojourn in Iran.
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— In the period from 2 to 14 January 1983, during their visit to Iran, in contacts with
representatives of the Iranian government, Iranian Revolution activists, and guests of
the Shiite and Sunni Unification Congress, they falsely portrayed the position of
Muslims in the SFRY and the unequal status of believers. On 7 January 1983,
preparing to meet with an Iranian official, they agreed on what they would say to him
in Omer BEHMEN’s room in Teheran. Omer BEHMEN said that they should start the
conversation by inquiring about the Iranian Government’s position on The Islamic
Declaration, which had been made available to it earlier through the Iranian Embassy
in Vienna. They further agreed to suggest that Iran encourage exchanges with the
Islamic Community, the Islamic Faculty of Theology and the Gazihusretbeg library,
with a view to changing the current state of affairs in the Islamic Community, and that
the Iranians secure the quality of transmission of Radio Teheran broadcasts to
Yugoslavia by constructing new and improving existing radio transmitters. Ismet
KASUMAGIC remarked that with respect to economic co-operation with the SFRY,
they should ask the minister to request the engagement of firms from Bosnia and
Herzegovina, and that such firms be chosensince they employed large numbes of
Muslims, in order to further influence, in this manner, a change in their status the
SFRY. They noted that Iran could use oil as a suitable means to this end. Ismet
KASUMAGIC and Huso ZIVALJ commented that during the talks, they should refer
to the state of affairs in the Islamic Community in which individuals loyal to the
regime held dominant positions. Hasan CENGIC and Edhem BICAKCIC entirely
agreed with the above, and KASUMAGIC noted down the talking points for the
discussion.

— On 8 January 1983 in Teheran, in a conversation with the Iranian official Gafari
SELMAN, and in keeping with their earlier agreement, after they had introduced
themselves as a group of Muslims from Yugoslavia, Omer BEHMEN, Ismet
KASUMAGIC, Hasan CENGIC and Edhem BICAKCIC asked for the Iranian
authorities’ opinions concerning The Islamic Declaration and expressed the view that
the Iranians could represent the interests of Muslims world-wide. Iran, they added,
should not rely on the Islamic Community in Yugoslavia, because it included people
loyal to the regime propagating the interests not of Muslims but of the authorities, and
that believers were in an inferior position to that of other peoples and religions. They
requested that Iran ensure the transmission of Radio Teheran broadcasts to Yugoslavia
by building transmitters in the friendly countries of northern Africa, to provide better
information and exert greater influence in the region. They further urged that Iran take
advantage of its good economic relations with Yugoslavia and the economic impact of
its oil to improve the position of Muslims in Yugoslavia.

— In the Azadi hotel in Teheran, in a conversation conducted with revolutionary
guards and with their hosts, Omer BEHMEN said that Yugoslav law provided for
religious freedom, but that such freedom was not exercised in practice. Yugoslavia, he
added, was a communist country in which atheists had the advantages, while believers
were in a subordinate position. The authorities exerted continual pressure on religious
institutions, and employees in the Islamic Community served the interests of the state
rather than those of Islam. He noted that Serbia held a dominant position in
Yugoslavia, but that developments in Kosovo would lessen that influence. Ismet
KASUMAGIC added that Iran should exploit its economic relations with the SFRY to
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exert pressure on, and officially intervene with, the Yugoslav authorities to improve
the lot of Muslims.

— During their stay in the Huvejzi hotel in Teheran, where they met with their hosts,
Omer BEHMEN said that religious freedoms in Yugoslavia were threatened. He cited
the example of an imam who had been sentenced because of pronounced religious
activity. Ismet KASUMAGIC noted that both he and BEHMEN had been sentenced
earlier because of their religious activities.

— In preparing for their trip to Iran, as he was speaking with Edhem BICAKCIC in
Sarajevo, Huso ZIVALIJ had said that when he met with the Iranian representatives he
would bring up the problems faced by Muslims in Yugoslavia, the state of affairs in
the Islamic Community in which individuals loyal to the regime safeguarded the
interests of society rather than those of Muslims, as well as problems related to the
special nutritional needs of Muslims. This he advocated in Iran as he spoke with Ismet
KASUMAGIC, preparing for a meeting with the minister. On 2 January 1983, during
their flight to Teheran, Edhem BICAKCIC and Huso ZIVALJ remarked that
nationalists writings against Muslimswere allowed in Serbia, and that all attacks
against Muslims were initiated in Serbia since they had strong support in Belgrade.

~ During his visit to Iran, in meetings with revolutionary guards, Hasan CENGIC said
that Muslims in Yugoslavia were threatened and disenfranchised, and that there were
no religious freedoms even though they were constitutionally guaranteed. In his
conversations with Huso ZIVALJ, he remarked that Islam represented an integral way
of life, that young Muslims were being trained in this direction in the Tabacdki mesjid
and that such training served as a means of Islamic revival. However, the Islamic
Community leaders had forbidden this activity, because they were under the influence
of the authorities and served their interests. The leadership, he said, should be
replaced and people brought in who would fight for increased Muslim rights. He
added that mixed marriages should not be allowed, that nonbelievers should be
shunned, that Muslim women had to wear veils and devote themselves to the home,
and that Islam in our Republic was in jeopardy and had to be defended by all available
means. -

V. Alija IZETBEGOVIC

1. In Sarajevo, from the beginning of 1979 until 1983, and particularly during 1982
during encounters on the street, at work and at home, Alija IZETBEGOVIC asserted
on several occasions in Ismet SERDAREVIC’s presence that Islam should be the
social system in all Muslim countries, and that the necessary conditions should be
created to turn Bosnia and Herzegovina into an Islamic Republic with Islamic laws in
the future. He emphasised that the prerequisite for this was the spreading and
strengthening of Islam in Bosnia and Herzegovina with the ultimate goal of its
Islamisation. He further said that in the SFRY Muslims were threatened by the Serbs,
that they needed to “speak out” about this state of affairs, but that this would require a
change in the leadership of the Islamic Community, which would confront the state.
Muslims, he added, were underrepresented in terms of major positions in society.
Before the war they had enjoyed greater freedom, and all necessary means should be
used to regain these lost freedoms.

JUDG-AIZ.DOC/al/jr/sm/pp/vl _ 10




Translation

2. Speaking with Huso ZIVALJ on several occasions in Sarajevo, from the beginning
of 1978 to March 1983, he said that Islam was not merely a religion but an entire
system of life, extending from politics to moral issues. He cited as an example the
writing of his work, Islam Between East and West, and the fact that it was being read
as the best way of educating young people in the spirit of Islam. IZETBEGOVIC
advocated the need for Muslims from our country to establish ties with other Muslims
in the world and provide information on the position of Muslims in Yugoslavia which
would differ from the information falsely presented by the Islamic Community, thus
effecting a change in the Muslim position.

3. In the summer of 1982 in Pazari¢, at Vahid KOZARIC’s summer home, and in his
presence, and during other meetings in Sarajevo, IZETBEGOVIC said that our imams
should be armed, and that they should interpret and apply Islam following the
example of Iran’s Shiite imams. He claimed that the Islamic Community leadership
was subservient to the regime and bore responsibility for the stagnation of Islam in
Yugoslavia, that the state interfered in the affairs of the Islamic Community, and that
Muslims were lagging behind in history and literature as a result of Belgrade’s greater
Serbian policies. IZETBEGOVIC claimed that Serbs in Bosnia and Herzegovina
behaved much as they did in Kosovo and had assumed key positions, ranging from the
municipal to the republican level. He attacked our social and political system,
asserting that it would be better to introduce a multiparty system in our country, which
would offer the right to democratic life and freedom.

4. From 1978 to 1983, in Sarajevo, in numerous contacts and conversations with
Hilmija CERIMOVIC, he said that we did not enjoy sufficient democratic and
religious freedoms, and that Muslims had to regain the religious rights they had
enjoyed before the war. The demonstrators in Kosovo, he said, were right, brave and
united, and that the Muslims of Bosnia and Herzegovina needed to follow their
example. He advocated the need to create an Islamic state and social system based on
Islamic principles, and cited Western parliamentary democracy as a democratic ideal,
claiming that our system did not offer democracy but suppressed it instead.

V1. Omer BEHMEN

1. In April 1978, Omer BEHMEN wrote a reply to an article published in issue no.
233 of the journal E! Arabi of April 1978. In his reply, he wrote that the
Constitutional provisions on the equality of nations and freedom of religion were false
and did not reflect the situation of Muslims living in Yugoslavia today. He further
asserted that atheists enjoyed an advantage over believers who were subordinated to
them. During World War II, he said, every attempt had been made to destroy the
Muslims as a people and an ethnic group. The construction of mosques, he wrote, was
prevented and the implementation of other Islamic regulations forbidden. If a young
Muslim refused to eat pork, he was exposed to various forms of abuse and the most
severe penalties. The reality experienced by Yugoslav Muslims and their struggle for
their rights and survival as a Muslim nation represented a rejection of the policies of
oppression and enmity and a categoric refusal to become assimilated in a society of
nonbelievers and atheists. He added that religion was subject to state influence and
pressure, and that the authorities continually interfered in the religious sphere, while
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agents of the authorities, hypocrites, atheists and communist servants held office in
the major Islamic centres, promoting and supporting communist activities and ideas in
the country, and exercising propaganda in foreign policy on behalf of the governing
communist clique. True imams were persecuted in the country while agents who “had
sold their conscience to the devil and the communists” held most Islamic posts. He
gave this text to the Sudanese student Abdul ABAZ, a member of the “Muslim
Brotherhood” organisation, for him to publish it in El-Arabia, which ABAZ did,
having first translated it into Arabic.

2. In the period from 1976 to 1983, in Sarajevo, in conversations with Huso ZIVALJ,
Omer BEHMEN stated that it was good that Huso ZIVALJ had read The Islamic
Declaration. He claimed that Muslims in Yugoslavia did not enjoy religious freedom,
and that in Serbia there were many who wrote and worked against the Muslims.
Commenting on events in Kosovo, he said they were the result of an Albanian revolt
against long-standing Serbian policies, and expressed the hope that recent
developments would reduce the current dominant Serbian influence on other
republics, “because the Serbs would now have to deal with their own affairs and those
events, and their pressure would weaken.”

3. In the spring of 1982, speaking of the current economic and political situation in
our country in his summer home in Pazari¢ and in Vahid KOZARIC’s presence, he
said that self-management was the greatest failure of our society, that Muslims were
subservient to the Serbs and the other nations, and that the communist clique was
trying to destroy the Muslims. Muslims, he noted, should counter this trend in an
organised and open manner by closing their ranks, and especially young Muslims who
bore the future on their shoulders and need to be thoroughly imbued with an Islamic
orientation to defend Muslims from Serb assaults. In this respect, he emphasised the
significant role played by the imams. In August 1982 in Pazari¢, in Vahid
KOZARIC’s summer home, he stated that the Serbs’ ultimate aim was to create a
greater Serbia.

4. In the first half of December 1982, in his summer home in Pazari¢, in the presence
of Atif DELALIC, Seid SEJDOVIC, Esref CAMPARA and Vahid KOZARIC, he
spoke of the subordinate position of the Muslims in our country. He said that with the
victory of the Islamic Revolution in Iran, Islam and the Muslims had experienced a
renaissance which would also have an impact on our country, and that it marked the
beginning of an Islamic revival in the world and in our country. He claimed that our
mass media misinformed the public, reporting unobjectively about the situation in
Iran. Muslims in Yugoslavia, he said, had to work to gain better positions in society
on a daily basis, because in this confusing political situation a general crusade, the
organised persecution of and attacks against Muslims had begun. Finally, he added
that it was necessary to mobilise the Muslim intelligentsia in a struggle against the
Serbs, in the course of which they would have to rely on the economic and political
strength of Iran and the Arab countries, and the fact that they produce oil and thus are
in a position to influence the Yugoslav authorities to improve the lot of the Muslims.

5. In the autumn of 1982, in his summer home in Pazari¢, he said in the presence of
Atif DELALIC and Vahid KOZARIC that the economy was in a shambles, that the
partisan clique had occupied all positions and were taking it easy, and that life was
impossible because of the Serbs, since they had occupied all the major posts and were
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suppressing the Muslims. He cited the example of marriages by Muslim women to
members of other nations and religions, which represented a form of pressure on the
Muslims. He insisted that mixed marriages diluted the Muslim nation and led to the
assimilation of the Muslim national and religious identity. He further asserted that the
majority of school teachers were Serbs who forced Muslim children to eat pork, “to
turn them into Vlachs,” and that the most flagrant pressure was exerted on Muslims in
the countryside where the Serbs expelled Muslims and settled other nationalities. This
had resulted in the general disorientation of Muslims, and the Serbs, who enjoyed
political and economic supremacy in our society, he said, were conducting a well-
planned and organised campaign.

6. At the end of March 1982, in his apartment in Sarajevo, he told Hasib
BRANKOVIC that the Islamic Revolution in Iran would have a positive effect in
terms of improving the position of Muslims in Yugoslavia, which would be
incomparably better than at present. The authorities had attempted to assimilate the
Muslims, but in the end they had been forced to recognise their national identity,
wherein a significant role had been played by the “Young Muslims” organisation. In
October 1982 in his summer home in Pazari¢, speaking with BRANKOVIC, he said
that members of the “Young Muslims” organisation were brave and good Muslims,
who were not sorry to give their lives for the ideals of Islam, adding that their example
should be a message to the young.

7. In late 1981, in Ahmed FEJZIC’s house in Sarajevo, he said in Ahmet FEJZIC’s
and Seid SEIDOVIC’s presence that most school directors and teachers were Serbs
who pursued Greater Serbian policies and revenged themselves upon Muslim
children, and that an imam had been arrested because he had resisted the pressure put
upon Muslim children. The Yugoslav economy, he added, could not be saved, because
the country’s leadership spouted empty words and made undue demands on the poor.
In his summer house in July 1982, speaking to Ahmed FEJZIC, he said that Serbian
provincial politicians were still formulating policies for Bosnia and Herzegovina.

8. In October 1980, in his apartment, commenting to Seid SEIDOVIC on the trial of
Aga CUROVAC, he said that the State Security Service /UDBA/ had cooked
everything up beforehand. “They are trying the Muslims,” he added, “and yet they
don't have enough food.” In January 1982, he asserted in Seid SEIDOVIC’s office that
our economic situation was such that we would experience Poland’s fate. There was
great discord in the Federation, he noted, adding that the Muslims were
disenfranchised and lacked leadership, and were being expelled from smaller towns.

9. In 1980, he received a copy of the journal Islam and the West from Teufik
VELAGIC in Vienna, which contained hostile texts authored by Dr. Smail BALIC
and Adil ZULFIRKARPASIC, and an open letter to the Synod of the Serbian
Orthodox Church in Belgrade, accusing the entire Serbian people of hatred for the
Muslims. He brought the journal into the country, reproduced the open letter in two
copies, and gave the material to his brother Salih BEHMEN with instructions to send
it to the Synod of the Serbian Orthodox Church in Belgrade.

VII. Hasan CENGIC
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L. In Sarajevo, in the period from 1977 to May 1981 in Sarajevo, as a student in his
final year at the medresa, and the Islamic Facuity of Theology, in the Tabacki mesjid,
as the leader of the Engineering Technical Faculty /ITF/ Students’ Debating Society,
during Faculty classes held by individual professors, in the medresa dorms, in talks
and conversations with Sead SELJUBAC, Nermin JASAREVIC, Resid HAFIZOVIC,
Enes KARIC, Sefik KURDIC, Adnan SILAJDZIC, Halil MEHTIC, Ahmet FETIC,
Enver PASALIC, Radifa BRCIC and Ahmat ZATEGA, as well as with Dzemal
LATIC, in lectures which he himself authored or procured for the Tabacki mesjid and
the Careva diamija mosque, entitled “Fraternising and Friendship,” “The Muslim
Inferiority Complex,” “First Lecture,” “Islamic Discussions on God,” “Rules on
Islamic Marriage,” “On Women,” in material for the meviud (Ode to Muhammad for
his birthday) in the Careva dZamija mosque and elsewhere, he continually emphasised
the need to Islamicise Bosnia nad Herzegovina. He claimed that Islam was a religion,
an economic system, a political system, a science, a moral code, a culture and a
specific revolution, permanently imbued with a revolutionary spirit. In this respect, he
claimed it was necessary to pursue religious instruction imbued with a political
content through the original interpretation and practical implementation of Islam as an
integral way of life. Warned by the Islamic Community leadership that the lectures in
the Tabacki mesjid were becoming extremist and political in character, he ignored
these warnings and the warnings of some ITF students, and continued his work.
Through his lectures, discussions and conversations, he asserted the following on
numerous occasions:

— that Islam is not only a religion, but also a political system, an economic system, a
science, a moral code, a culture and a specific revolution;

— that the revolutionary element is always present in Islam; revolution is the basis and
essence of Islam;

— that Islamic theologians must first be proselytisers, and if need be soldiers and
knights of the revolution;

— that the Muslim masses should be encouraged to raise their voice against alien
authority, by-which he meant the Yugoslav Government;

— that an Islamic revival begins with a religious revival, and is brought to a successful
conclusion with a political revolution and the establishment of an Islamic government;

— that the goal of the Islamic revolution in our country is the creation of a unified
Islamic state comprising Bosnia and Herzegovina, Sand?ak and Kosovo;

— that a Jihad should be pursued to its final outcome in order to exterminate the
enemy and the infidel. “We should not wait for a challenge or a provocation. Muslims
must devise that challenge themselves. They must be the ones who produce the
challenge, and the goal will then disclose itself.”

— that Muslims must confront all non-Muslims and communists;
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— that “Muslims in a homogeneous Muslim community do not need nationalism, and
where no such community exists, nationalism must be spread, because this is one of
the ways of creating a homogeneous Muslim environment”;

— that Muslims must be prepared for self-sacrifice to achieve their goals;

— that the members of the “Young Muslim” organisation, without fearing death or
torture, sacrificed themselves for the ideas of Islam and Muslims. They are a
revolutionary force and as such should serve as an example to young Muslims in their
conduct and work;

~ that it is necessary to visit members of the former “Young Muslims” organisation
and befriend them, and that Muslim intellectuals need to revive that organisation by
continuing its activities;

— that the Koran ayet, “Oh believers, do not take an infidel as your friend,” and the
ayet, ”O belivers, do not be friends with your fathers or your brothers, if they favour
the absence of faith over faith,” should be implemented. The following actions should
be advocated among the Muslim masses: not to greet the unfaithful, to kill the infidel,
that is, all those who are not Muslims. He emphasised that marriages to non-Muslims
should not take place, because this leads to the assimilation and destruction of the
Muslim nation;

— that Muslim women should not nurse the children of non-Muslim women, and vice
versa; a Muslim cannot receive the blood of, or give blood, to a nonbeliever; Muslims
must be superior to all others, and every effort should be made to create an
environment in which everyone will be of pure Muslim blood;

— that the Muslims are threatened by the regime and the communists; they are in an
unequal position with regard to the other nationalities; that the Serbs and Croats exert
constant pressure upon them and that as a result, the Muslims are lagging behind in
their development, that they will be able to attain their goal only when they break the
chain of oppression, that “reds,” people loyal to the regime and spies hold offices in
the Islamic--Community leadership, working exclusively for the interests of the
regime, and should be replaced by those prepared to struggle;

— that the economic situation in our country is a specific expression of God’s wrath at
the disenfranchisement of Muslims, and that Poland represents a classic example of
religion as the greatest strength possessed by a people, and that socialism whether of
the Polish or Yugoslav type is a lost cause;

— the Islamic Revolution in Iran will directly influence the awakening of a
revolutionary spirit in our country; that Iran must make the export of oil to Yugoslavia
contingent on an improvement in the position of Muslims in Yugoslavia;

— he used the text “The Need for Revival,” by an anonymous author, in his
discussions and gave the text to Omer BEHMEN, DZemal LATIC, Sefik KURDIC,
Nermina JASAREVIC and others to read. The text states that a continual Jikad needs
to be pursued, that political struggle is a religious duty and Islam a belief, an ibadet
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/form of worship/ and a legal system; it rejects class struggle and makes it incumbent
upon the Muslim movement to abandon all caution and hesitation.

I11. Ismet KASUMAGIC

Herzegovina were autochthonous and in the majority, Bosnia and Herzegovina should
become ethnically pure.

4. In March 1983, in Sreto TOMASEVIC's office at the Hasan Brki¢ Institute in
Zenica, criticising the interference of the Reis in the election of the imam and in
Koranic studies, he said that children should be given names which instantly
differentiated them from others, adding, “When you say ’Sreto’, immediately
perceive you in a different way than if your name were "Sead’.”

Thus, Alija IZETBEGOVIC and Omer BEHMEN created a group for the commission
of criminal offences for the purpose of the counterrevolutionary undermining of the
social system, and dispatched citizens of the SFRY abroad to engage in hostile
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activities agamst the country. Hasan CENGIC, Ismet KASUMAGIC, Edhem
BICAKCIC and Huso ZIVALJ joined this group in order to send citizens of the SFRY
abroad where they would engage in hostile activities against the country. In their
writings and speech, Hasan CENGIC and Ismet KASUMAGIC advocated the
overthrow of the government of the working class, the destruction of the brotherhood
and unity and the equality of the nations and nationalities, and maliciously and falsely
depicted social and political conditions in the country.

IX. Salih BEHMEN

1. From 1979 to 1983, in meetings with Mustafa HADZIOSMANOVIC in Mostar, he
said that the Islamic Revolution in Iran marked the commencement of the creation of
a united Muslim state, which would encompass all areas in the world where Muslims
resided. The Iraqi-Iranian war, he added, was a continuation of that Revolution, and
its failure thus far was related to the financial and other forms of assistance that
Yugoslavia extended to Iraq, because it was less faithful to Islam than was Iran.

2. In April 1982 in Mustafa HADZIOSMANOVIC’s apartment in Mostar and
elsewhere, speaking of religious freedoms, he said that the Muslims were in a less
favourable position than the other nationalities, and did not hold high office, while
those who did were not Muslims. The Muslims should have a united religious
leadership and could thus change their position in a relationship of partnership with
the state. In October 1982, speaking with Mustafa HADZIOSMANOVIC, he said that
our system did not permit true experts to conduct economic affairs.

3. In the course of 1982 and 1981, and on earlier occasions in Mostar, in his talks with
Hivzija HASANDEDIC, he stressed that religious freedoms were restricted in
Yugoslavia and that the Muslims needed to adopt a more unified stance towards the
authorities, demanding that their current position be changed. He attacked the Islamic
Community leadership as individuals loyal to the regime. He said that only believers
were Muslims, whereas Muslim atheists had apostasised and were merely careerists
who would attach themselves to any government in power. He further denied that the
Muslims were a nation, saying that all those who believed in Islam were Muslims, and
supported the- unification of Bosnia, SandZak and Kosovo on the basis of religious
principles.

4. In 1982, he received a copy of the journal Islam and the West from his brother
Omer BEHMEN in Sarajevo which he, in turn, had obtained from Teufik VELAGIC
in Vienna and had brought into the country. It contained articles inimical to the
government, authored by such émigrés as Dr. Smail BALIC and Adil
ZULFIKARPASIC, and the open letter to the Serbian Orthodox Church Synod in
Belgrade. The letter stated that the entire Serbian people accepted the positions held
by Vojislav LUBARDA, seething with hatred towards Turks, converts to Islam,
Muslims and their religion, and praised his stance. The letter incited readers to
religious hatred and intolerance. Salih BEHMEN made two copies of the open letter
with the objective of sending one to the Serbian Orthodox Church Synod in Belgrade,
and in early 1983 informed Hivzija HASANDEDIC of the contents of the letter.

5. Speaking in 1980, 1981 and 1982 with Seid SEIDOVIC, in Mostar and Sarajevo, he
spoke favourably of all pressures on the state, irrespective of which side they came
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from. The Yugoslav economy, he said, was in ruins, and the leadership had
experienced the utter failure of its own policies. It was only a matter of time before
Yugoslavia became another Poland. A situation of confusion existed in the country as
the result of a failed policies which was pushing the country into debt and ruin. He
said the Muslims had to open their eyes to avoid being trampled upon and torn apart
as they used to be. According to BEHMEN, a healthy tendency could be perceived
among the young, and long-term plans needed to be drawn up on this basis.
Commenting on developments in Iran, he said that the spiritual and economic forces
of Islam had exerted a great influence on the Yugoslav Muslims, and that it was
necessary to rally round the idea of Iran’s Islamic Revolution.

X. Mustafa SPAHIC

1. In April 1982, in his house in the village of Ugorsko, he said, in the presence of two
relatives, Muhamed DEDIC and Rusid PRGUDA, after PRGUDA had begun to
discuss the difficult position of Muslims, that Bosnia must be Islamicised and that this
could not be postponed any longer, that religious freedoms were denied every day,
that we had a Russian regime, while socialism was pure utopia. “Socialism,” he said,
“is a hoax imposed upon the masses; what communism is in socialism, monopoly is in
capitalism; it is an illusion to write that freedom of thought is allowed in socialism.”
The Muslims and the Albanians, he asserted, found themselves in the same position,
unequal to others; the Albanians were right to seek a Republic and the Muslims
should do the same. Bosnia had to become a pure Muslim country, and this idea
should be fought for. The Croats had Croatia, the Serbs Serbia, the Slovenes Slovenia,
and it followed logically that the Muslims were entitled to Bosnia. The autonomous
provinces should become independent, with their own armies and flags. He added that
the imams had a duty to work on Islamicising Bosnia, establishing mutual ties and
protecting one other, and attacking the Islamic Community in which the regime’s
police held sway, because they were propagating brotherhood and unity, and Muslims
needed no other brotherhood than the brotherhood of Islam.

2. In the period from 1978 to 1981, he claimed in Rasid BRCIC’s presence at the
Sarajevo ITF that Islam was both a religion and a political system, that is, an integral
way of life which should be accepted by the Muslims and implemented as such, and
that imams had to work on Islamicising Muslims and introducing authentic Islam in
our lands.

3. In the period from 1978 to 1981, in conversations conducted at the ITF and in the
medresa secondary religious school facilities, which Resid HAFIZOVIC also
attended, he stressed that it was indispensable to work on Islamicising Bosnia and
Herzegovina and creating a unified Islamic state on the territory of Bosnia and
Herzegovina, SandZak and Kosovo. It was up to the imams, he said, to expedite the
creation of basic conditions for winning over the Muslim masses and educating them
in the Islamic spirit, in order to Islamicise Bosnia and Herzegovina and create an
Islamic Republic. He attacked the Islamic Community, claiming that servants of the
regime constituted its membership. Pressure, he said, was exerted on the Muslims and
they were second-class citizens, and therefore the imams, since they were in touch
with the masses, should work to weaken the system. No compromise should be sought
with the communists, because they were enemies of Islam, and enemies need to be
dealt with effectively. He said that the Islamic Revolution had echoed among
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Yugoslavia’s Muslims, and that Iran’s oil should be taken advantage of in order to
establish a compromise /as written/ between the Yugoslav and Iranian economies, S0
that Iran would sell its oil to us at cheaper prices, while our country would
“unshackle” the Muslims and cease to oppress them.

XI. DZemal LATIC

In the period from 1978 to May 1983, as a professor of the Serbo-Croatian language
in the Gazihusretbeg medresa, at lectures in the Tabacki mesjid, in discussions and
talks conducted at ITF facilities, in walks taken together and at various meetings, he
emphasised the following in the presence of Resid HAFIZOVIC, Nermin
JASAREVIC, Sead SELJUBAC, Rasid BRCIC, Enes KARIC and Halid
HADZIABDIC:

— the need to Islamicise Bosnia and Herzegovina, stating that the process should not
be rushed, although preparations for the basic conditions for beginning Islamisation
should be expedited;

— that Islam is not only a religion but a political and economic system, a science and a
specific type of revolution, and that revolution is the basis and essence of Islam;

~ that Muslims cannot be nationalists in an ethnically pure environment, but that in a
mixed environment it is necessary to propagate nationalism;

— that young imams must devote all their work to the Islamicisation of the Muslims
and to bringing authentic Islam to Bosnia and Herzegovina, that they must first be
proselytisers, and if need be the shock troops of the revolution;

— that in their struggle for Islam Muslims must be prepared to give their lives, and that
in order to achieve the goals of the Jihad, more use must be made of the pen and the
written word, and that Muslims intellectuals should be utilised to this end;

— that the Muslim people must be emancipated from fear, otherwise they would face
extinction; .-

— that Muslims should not befriend non-Muslims, that Muslims should not marry non-
Muslims, and that Muslim women should dress differently from other women, that
they should veil themselves, that they should not work but should devote themselves
exclusively to the family;

— that constant pressures are exerted on the Muslim population in our country, that
religious freedoms are suppressed, that Muslims are in an unequal position in
comparison with the other ethnic groups, and that it is vital to mobilise the Muskm
masses and awaken their slumbering revolutionary consciousness.

XII. Melika SALIHBEGOVIC
1. On 2 September 1982 in Sarajevo, she addressed a letter to imam KHOMEINI, in

which she wrote: “For 37 years now I have been living in a Christian environment and
in atheistic Europe, in the heart of jahiliyyat, /amongst ignorance and non-
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coreligionists/, in an environment where a handful of frightened Muslims live,
surrounded by an atmosphere of lies and hypocrisy. It is therefore not surprising that
my youth as well as the youth of thousands of my compatriots has been spent in
wandering aimlessly down the paths of ignorance; it is no wonder that we are
returning to Allah; the more submissive we are the greater our desperation . . . It is not
just my loss (thanks to my continual and open Islamic orientation in the midst of a
communist country) of basic living conditions, and my daily humiliation, it is the
reason why I have decided to leave my home and my native land and go to Iran.”

2. In the period from 1980 to March 1983, in Sarajevo, speaking with Huso ZIVALJ,
she said on several occasions that the Islamic Community did not work for the benefit
of the Muslims and Islam, but instead did what the authorities order it to do; that the
Reis was controlled by the authorities, as was the president of the leadership; that the
Muslims were unequal in status compared to the Serbs: that there was no freedom of
writing in Bosnia; that our authorities did not allow religious freedoms, and that
believers did not enjoy equality with atheists; that Muslim atheists were not Muslims
at all, and could not be relied on, since they only had their own interests in mind. She
criticised Huso ZIVALJ for being friendly with nonbelievers, remarking that Muslims
should not fraternise with the infidel, or even with believers who are sinful, and
claimed that marriages between Muslims and non-Muslims should be prevented.

3. In the period from November 1981 to May 1982, speaking with Biljana
KOPRIVICA on several occasions in her apartment, and at the Faculty of Philosophy
in Sarajevo, she said that the country’s leadership and party had brought the people to
total moral bankrupcy, that the Muslims in our country were enslaved, that “they have
no religious freedoms, while the League of Communists is an utter failure whose
members are mere hypocrites, liars and sell-outs, and that this system must inevitably
fail, because this is what its avant-garde consists of.” She asserted that the
demonstrators in Kosovo were right to rebel. Commenting on the Iranian -Iraqi war,
she remarked that “the history of Islam was bloody and that through that war a world-
wide Islamic state would be created, extending from Teheran to Slavonski Brod, and
encompassing Bosnia and Herzegovina, Kosovo, and other parts of our country where
Muslims reside.”

4. In the course of 1980, speaking with Vedad JURISIC, she remarked that
communists were toadies and hypocrites who worked for their own personal benefit
and denied Muslims religious freedom, deprived them of offices and positions, and
that the Muslims found themselves in a position of inequality. In a meeting in her
apartment in Sarajevo in 1982, she claimed that the Islamic Community did nothing
for Islam and that its leadership had sold itself to the Communists.

XHI. Alija IZETBEGOVIC and Melika SALTHBEGOVIC

In March 1982 in Sarajevo, they wrote the “Foreword to the 1982 Edition,” in which
they revised the positions set out in The Islamic Declaration concerning the role of
priests in the Islamic revival, claiming that they would play an active role, and that the
leaders of the Islamic clergy were weapons in the arms of the ruling regimes,
imposing brotherhood with atheists upon the uneducated masses. Only Islam, they
noted, could achieve the dignity of man. IZETBEGOVIC gave the “Foreword” to
Husein DPOZO to translate into Arabic, and to Vahid KOZARIC to translate into
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German, as well as to Omer BEHMEN and others for their own use, and gave the text
of the “Foreword”, together with the Declaration, to the Iranian Ambassador in
Vienna.

XIV. Dervi§ DPURDEVIC

1. In the period from 1978 to late 1982, he stated on several occasions, in meetings
and talks with Halil MEHTIC, in his own and in MEHTIC’s apartment in Sarajevo
and Zenica respectively, that religious freedoms in our country were restricted and
that the Orthodox and Catholics enjoyed a privileged position compared to Muslim
believers. He said that Muslims should not fraternise with individuals not sharing the
same faith, nor marry non-Muslims, stressing that a Muslim must not even marry a
Muslim woman who happens not to be a firm believer, let alone a woman who was
not a believer. Fraternisation between Muslims and nonbelievers, he claimed, had a
harmful impact on the upbringing of children who picked up bad habits. He therefore
insisted that Muslim believers should not fraternise with adherents of other religions,
or with Muslims who were not true believers. Serbs and Croats, he asserted, could not
be brothers to Muslims, because only a Muslim could be brother to another Muslim.
He advocated the need to establish special abattoirs and butchershops for Muslims, the
veiling of adult Muslim women, and asserted that young Muslim girls should not take
physical education classes in school unless a teacher who was also a believer was
present.

2. In the course of 1980, 1981 and 1982 in Sarajevo, on several occasions at
gatherings in his own and in the apartments of ReSad TIHIC, Suad FRLJ, Halil
MEHTIC and Abdulfetah DZIH, and in the presence of Emira DZIH-DEDIC, he
noted that Muslims were in a difficult and inferior position in comparison to other
ethnic groups, and that unlike them they did not enjoy religious freedoms. He further
said that Muslims were frightened and under pressure and were not free to say or write
what they wanted, while this was tolerated in others. Muslims could improve their lot
only if they were firm and unified, he claimed, adding that it was necessary to
reintroduce the Sharia Law in our country, as it was more valid than Yugoslav law. He
added that women should be veiled and return to their homes to devote themselves to
raising their-children and living in the spirit of Islam. He criticised the sending of
children to nursery schools, and claimed that in our country officials and their children
enjoyed every possible benefit, while committing the largest number of criminal
offences.

3. In the period from 1979 to late 1982, in several instances, on the occasion of social
gatherings in Sarajevo and Zenica, and in Resad TIHIC's presence, he claimed that in
our country Muslim believers had limited religious freedom, were unequal to
Christians, and that therefore Muslim believers should rally together and organise
themselves so as to secure their religious rights. The Trade Union Alliance /Savez
sindikata/, he asserted, served no purpose, since its membership consisted of loafers.

4. During the same period and in the same locations, in the presence of Resad TIHIC
and Suad FRLJ, he remarked that the goal of Muslim believers should be the creation
of a united Islamic state, and that the oil-producing Arab countries and Iran should use
their oil as a means of pressuring Yugoslavia to improve the lot of Muslims in Bosnia
and Herzegovina.
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5. In early 1982 in Sarajevo, in Suad FRLJ’s apartment and in his and Faketa
ASCERIC’s presence, commenting on television reports on a League of Communists
Central Committee session, he remarked that self-management was nothing but
platitudes and a complete waste of time, and had created disorder, indolence and lack

of discipline in the country.

6. In the period from 1979 to late 1982, he stated on several occasions in his own and
Suad FRLJ’s apartment that Serbs were by nature a dirty people. He furthermore
asserted that religious freedom was restricted in our country and that Christians
enjoyed a more favourable position than Muslim believers. He stressed that Muslims
should not fraternise with those who did not share their faith, that Muslims should not
marry non-Muslims, and that Serbs and Croats could not be brothers to Muslims,
because only persons sharing the same faith could be brothers. The Iranian
Revolution, he added, should serve as an example to Muslims in our country in
establishing their own state.

7. In early 1982, in his apartment in Sarajevo, after he had given Faketa ASCERIC a
book by S. KUTB , entitled Islam — The Religion of the Future, to read, he remarked
that her documents of membership in the League of Communists posed the same
danger, as did this book for which one could be sentenced. He advised her to attend
party meetings only if she could gather and bring back information which he would
then peruse with his “brothers in faith.” He claimed that Islam was stronger than the
League of Communists of Yugoslavia /LCY/, that leading Muslim officials had
perceived that the LCY had no future and were actively joining with believers, and
that Yugoslavia would collapse. True Muslims who were now in a minority would
emerge victorious, he said, adding that Islam would prevail in Bosnia and
Herzegovina and Yugoslavia, and that Sarajevo would be the centre of the Muslim
Republic. On several occasions he said that Muslim atheists in our country were
renegades and individuals lacking a perspective. Muslims, he asserted, must not marry
Serb or Croat women, and he advocated marriages between Muslim women in
Yugoslavia and Arab nationals.

8. In early 1982, visiting the parents of Faketa ASCERIC in Tuzla, he demanded that
Tito’s photograph be removed from the room in which prayers were performed,
claiming that Tito was an enemy to all Muslims because he opposed Islam, had
unveiled Muslim women, and allowed them to seek and obtain employment, acts for
which he did not deserved to be honoured.

Thus, Salih BEHMEN, Mustafa SPAHIC, Dzemal LATIC, Melika SALIHBEGOVIC
and Dervi§ PURDEVIC called for, in their writings, speeches and elsewhere, the
overthrow of working class rule, an anti-constitutional change in the socialist self-
management social system, and the destruction of brotherhood and unity and the
equality of nations and nationalities, presenting a distorted picture of social and
political circumstances in our country.

XV. Bula BICAKCIC

On 23 March 1983, after she found out that Omer BEHMEN had been summoned to
the Secretariat of the Interior /SUP/, and with the intention of preventing the police
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from discovering that Omer BEHMEN and her brother, Edhem BICAKCIC, had been
in Iran and possessed a large quantity of material of hostile content, she concealed,
together with her younger sister Nermina and daughter-in-law Mubera, Omer
BEHMEN’s documents and propaganda material, which were located in the
warehouse next to their house, as well as ropaganda material of a hostile content
belonging to her brother Edhem BICAKCIC. After returning home from work, on 24
March 1983, after she had learnt during her interrogation in SUP that the law
enforcement officers were interested in her brother Edhem’s visit to Iran, which she
denied, she burned Edhem BICAKCIC s manuscript describing in detail the group’s
stay in Iran, in order to prevent his being identified as a group member.

Thus, she took action aimed at preventing the discovery of the following perpetrators,
of criminal offences:

Alija IZETBEGOVIC and Omer BEHMEN - the criminal offence of association

for the purposes of hostile activities, pursuant to Article 136, paragraph 1 and relating
to Article 114, paragraph 1 of the Criminal Code of the SFRY; Hasan CENGIC, Ismet
KASUMAGIC, Edhmet BICAKCIC and Huso ZIVAL] — the criminal offence of
association for the purposes of hostile activities, pursuant to Article 136, paragraph 2;
Hasan CENGIC and Ismet KASUMAGIC - the criminal offence of hostile
propaganda pursuant to Article 133, paragraph 1 of the Criminal Code of the SFRY;
Salih BEHMEN, Mustafa SPAHIC, Dzemal LATIC, Melika SALIHBEGOVIC and
Dervi§ DPURDEVIC - the criminal offence of hostile propaganda pursuant to Article
133, paragraph 1 of the Criminal Code of the SFRY, and Pula BICAKCIC — the
criminal offence of aiding and abetting a perpetrator after a criminal offence had been
committed, pursuant to Article 137, paragraph 1 of the Criminal Code of the SFRY.

Therefore, the accused Hasan CENGIC is SENTENCED TO A TERM OF
IMPRISONMENT OF 6 /SIX/ YEARS for a criminal offence committed pursuant to
Article 136, paragraph 2 of the Criminal Code of the SFRY, and a TERM OF
IMPRISONMENT LASTING 6 / SIX/ YEARS for a criminal offence pursuant to
Article 133, paragraph 1 of the Criminal Code of the SFRY.

The accused Ismet KASUMAGIC is SENTENCED TO A TERM OF
IMPRISONMENT LASTING 8 /EIGHT/ YEARS for a criminal offence committed
pursuant to Article 136, paragraph 2 of the Criminal Code of the SFRY, and a TERM
OF IMPRISONMENT OF 3 /THREE/ YEARS for a criminal offence pursuant to
Article 133, paragraph 1 of the Criminal Code of the SFRY.

On the basis of the provisions of Articles 38 and 41 of the Criminal Code of the
SFRY, and with respect to the accused Hasan CENGIC and Ismet KASUMAGIC,
applying the provisions of Article 48 of the Criminal Code of the SFRY, and with
respect to Pula BICAKCIC, applying the provisions of Articles 42 and 43 of the
Criminal Code of the SFRY,

THE FOLLOWING ARE SENTENCED:

THE ACCUSED ALIJA IZETBEGOVIC TO A TERM OF IMPRISONMENT
LASTING 14 /FOURTEEN/ YEARS.
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THE ACCUSED OMEH BEHMEN TO A TERM OF IMPRISONMENT LASTING
15 /FIFTEEN/ YEARS.

THE ACCUSED HASAN CENGIC TO A SINGLE TERM OF IMPRISONMENT
LASTING 10 /TEN/ YEARS.

THE ACCUSED ISMET KASUMAGIC TO A SINGLE TERM OF
IMPRISONMENT LASTING 10 /TEN/ YEARS.

THE ACCUSED EDHEM BICAKCIC TO A TERM OF IMPRISONMENT
LASTING 7 /SEVEN/ YEARS.

THE ACCUSED HUSO ZIVALJ TO A TERM OF IMPRISONMENT LASTING 6
/SIX/ YEARS. :

THE ACCUSED SALIH BEHMEN TO A TERM OF IMPRISONMENT LASTING
5 /FIVE/ YEARS.

THE ACCUSED MUSTAFA SPAHIC TO A TERM OF IMPRISONMENT
LASTING 5 /FIVE/ YEARS.

THE ACCUSED DZEMAL LATIC TO A TERM OF IMPRISONMENT LASTING
6 /SIX/ YEARS AND 6 /SIX/ MONTHS. :

In accordance with the provisions of Article 50 of the Criminal Code of the SFRY, the
accused are entitled to have the time spent in detention pending trial taken into
account - in the case of Alija IZETBEGOVIC, Omer BEHMEN, Ismet
KASUMAGIC, Salih BEHMEN, Mustafa SPAHIC and Melika SALIHBEGOVIC
from 24 March 1983 onward; Hasan CENGIC and Edhem BICAKCIC from 25 March
1983 onward; Dervi§ DURDEVIC from 29 March 1983 onward; DZemal LATIC from
7 May 1983 onward; Huso ZIVALJ from 5 May 1983 onward; and Pula BICAKCIC
from 24 March 1983 to 20 August 1983.

According to the provisions of Article 98, paragraph 3 of the Law on Criminal
Procedure, the accused are obliged jointly to cover the costs of the criminal
proceedings amounting to 11,750.00 dinars and, additionally, each of the accused
must pay a lump sum of 500.00 dinars within 15 days of the day when the Jjudgement
becomes final.

According to the provisions of Article 69 of the Criminal Code of the SFRY, the
items which were to be used with the intent of perpetrating the offence, that is, items
obtained as a result of the criminal offences, shall be confiscated.

According to the provisions of Article 350, paragraph 3 of the Law on Criminal
Procedure

THE ACCUSED OMER BEHMEN, THE ACCUSED SALIH BEHMEN, THE
ACCUSED MUSTAFA SPAHIC AND THE ACCUSED DZEMAL LATIC

JUDG-AIZ, DOC/alfjr/smfppivi 24




Transiation

ARE ACQUITTED
OF THE FOLLOWING CHARGES:

Omer BEHMEN

That immediately before the 12th Congress of the League of Communists of
Yugoslavia, he told Seid SEIDOVIC that troubles were mounting, from the economic

Salih BEHMEN
That during the past few years he spoke on several occasions with his brother Omer

BEHMEN about the contents of The Islamic Declaration authored by Alija
IZETBEGOVIC, commenting on the principles and goals he agreed with, and agreed,

Mustafa SPAHIC

That in the period from 1978 to 1981 In Sarajevo, in discussions in the Tabacki mesjid
and in conversations at ITF facilities attended by Nermina JASAREVIC and Enes
KARIC, he emphasised that imams had the task of creating the necessary conditions
for Islamisation, that the Muslims were a chosen people, that they should not befriend
non-Muslims or communicate with them, that Muslims were second-class citizens in

worked exclusively according to government instructions, rather than in the interest of
Muslims.

DZemal LATIC

According to the provisions of Article 99, paragraph 1 of the Law on Criminal
Procedure, the costs of the criminal proceedings relating to the acquittals shall be
financed from the Court’s budget.

STATEMENT OF REASONS

The Sarajevo District Court accused, in its indictment no. Kt: 118/83 dated 17 June
1983, Alija IZETBEGOVIC and Omer BEHMEN of the criminal offence of
association for the purposes of hostile activities, pursuant to Article 136, paragraph 2
and with reference to Article 114, paragraph 1 of the Criminal Code of the SFRY; the
accused Hasan CENGIC, Ismet KASUMAGIC, Edhem BICAKCIC and Huso
ZIVALJ of the criminal offence of association for the purposes of hostile activities,
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pursuant to Article 136, paragraph 2 of the Criminal Code of the SFRY:; the accused
Salih BEHMEN, Rusid PRGUDA, Mustafa SPAHIC, D¥emal LATIC, Melika
SALIHBEGOVIC and Dervis DURDEVIC of the criminal offence of disseminating

In conformity to the Specified and final version of the indictment, the deputy public
prosecutor Edina RESIDOVIC accused Alija IZETBEGOVIC and Omer BEHMEN of

property confiscation be imposed upon the accused.

religion, but also as an all-embracing view of the world culturally, philosophically,
ideologically and otherwise, He expressed the opinion that believers were viewed in

ten years ago, material concerning the “Muslim Brotherhood” movement, namely, 13
typed pages of text in the Serbo-Croatian language. He had also met a medical student
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from the University at Abu Dhabj. In the spring of 1981, Dr. NAFISI’visited him in
Sarajevo, where he stayed two to three days, and took IZETBEGOVIC's book Isiam
Between East and West back home with him. After some time had elapsed, Dr.

was not adequate because it designated religious rather than national
affiliation, and that a true solution in national terms was the term “Bosnian” or
“Bosniac”, by which he meant the population of Bosnia and Herzegovina. During this
discussion, he and VELAGIC engaged in a sharp polemic, because IZETBEGOVIC
held contrary views. He explained to VELAGIC that his position regarding the

at home. When he later met him, he learned from VELAGIC¢ that in May 1980 he had
gone to England. In his renewed meeting with VELAGIC, at which his wife Halida
was also present, he gained the impression that VELAGIC was no longer preoccupied
with the Bosniac idea. As far as his general political position was concerned, he
advocated civil democracy in the European sense of the term, with Austria as an
example. He remembered that in May 1982 he spent two days at VELAGIC'’s home,
and Omer BEHMEN joined him. During that visit to Vienna, he called Smail BALIC
in order to obtain more detailed information about certain publishers in order to
publish his work, Islam Between East and West.
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In his defence, the accused Alija IZETBEGOVIC particularly cited the fact that in the
last months of 1969 and the first few months of 1970 he had written a text with which
he wanted to influence the process of the Islamic renaissance, which he believed was
already under way, and to put forward some solutions. The text bore the title The
Islamic Declaration. 1t was a 44-page typed text in the Serbo-Croatian language.
When his apartment was searched on 23 March 1983, the text was discovered and

implementation of Islam in the integral sense of that word, that is, the Islamisation of
the Muslim masses, as a way out of this situation. Namely, the work advocated an
Islamic order in the Muslim countries, which meant the introduction of Islam in all
spheres of life. The Islamic Declaration advocated the process of uniting the Muslim

Islamic order only where Muslims were a majority nation. He stressed that according
to the latest census, Muslims constituted 39% of the population in Bosnia and

given the text to other individuals to read, because if other persons had read the text,
this had to do with ensuring that it was translated or sent outside Yugoslavia. For
example, Dozo HUSEIN translated the Foreuv/or:d to The Declaration into Arabic.

through the text in his presence. Excerpts from The Declaration were published in
Takvim under the titles “The Backwardness of the Muslim Peoples,” “The Islamic
Renaissance - a Religious or Political Revolution,” and “Nationalism and
Internationalism in Islam.” He claimed that he had never given The Declaration to
Hasan CENGIC, and hence was being unjustly accused of having had The

in the Tabacki mesjid, according to the indictment, had had an entirely different spirit
than that of The Declaration, that is, than its spirit of tolerance. Furthermore, he was
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not aware that parts of The Declaration had been read in the Careva dZamija mosque
in Sarajevo. As far as Edhem BICAKCIC was concerned, IZETBEGOVIC stressed
that he had no knowledge of whether BICAKCIC had read The Declaration, but he
claimed that he personally had not given it to him. However, as a result of some
conversations he had had with Edhem BICAKCIC, he gained the impression that he
had in fact read The Declaration. As far as he could remember, Husein POZO had
returned The Declaration, which he had given to him in the Arabic language. He also
remembered that Rusmir MAHMUTCEHAJIC had returned the text of The
Declaration after reading it, while the copy he had given to Omer BEHMEN was not
returned to him. With respect to the texts entitled “Muslims in Yugoslavia” and “The
Structure of the Islamic Religious Community,” he claimed that he had not
participated in writing these texts nor did he know who had authored them.

He said he had written another text entitled “Muslims in Yugoslavia” which he had
read as a paper at a symposium in Canada, but that text was in English. The
symposium was held in the city of Sherburg /as written/ in Canada, while the
organiser was the University of Jidda. However, he was not the author of the Serbo-
Croatian text “Muslimani u Jugoslaviji” /Muslims in Yugoslavia/ which was referred
to during the pre-trial proceedings, but he recognised that the first four pages of that
text, relating to the history of the Muslims in Bosnia and Herzegovina from the 15th
century to the end of World War Two, were almost identical with his paper. When he
returned from the symposium in Canada sometime in February 1982, he gave Omer
BEHMEN a text in the Serbo-Croatian language entitled “Muslims in Yugoslavia.”
This was in fact the text which had served as the basis for the paper authored for the
symposium in Canada. As far as the paper “The Structure of the Islamic Religious
Community” was concerned, he categorically denied ever having read it. He denied
the prosecution’s claims that The Islamic Declaration was in fact a formulation of the
programme of the earlier “Young Muslims” organisation. He had never possessed the
programme of the “Young Muslims” organisation, which was found in the
organisation’s archives in the course of 1949. The programme was formulated in 1946
and 1949, but at that time he was serving a prison sentence, so there was no way he
could have participated in the programme’s formulation, or have known of the content
of the programme of the “Young Muslims” organisation. He considered that the
prosecution was basing its position on the parallel it drew between generalisations in
The Declaration and the “Young Muslims” programme, without citing specific
instances where the texts matched. With reference to the collection of articles entitled
“Problems of the Islamic Renaissance,” IZETBEGOVIC stressed that the articles were
published in Takvim in 1972, and that it was actually a collection of his articles,
including two articles by Husein DOZO, as well as a translated article from the
London-based journal Impact. These articles dealt with the programme of the Islamic
Revolution in the world. He did not deny that he had once given a lecture entitled
“How to Read the Koran” to Hasan CENGIC after Hasan CENGIC, as his daughter’s
student, had asked him for a lecture for the Tabacki mesjid. He claimed that this
lecture was purely religious in nature. He had also given out another text for a lecture,
but as far as he could remember, he gave it to someone from the medresa, and it was
to have been read in the Careva dZamija mosque at some sort of celebration. This
lecture dealt with certain aspects of hicret /New Year/, and was also of a purely
religious character. He gave Hasan CENGIC his book Islam Between East and West,
which CENGIC used as a reference source for his thesis. This occurred in 1982, when
CENGIC’s work in the Tabacki mesjid ceased. He claimed that beyond these contacts
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With respect to The Isiamic Declaration, the accused Alija IZETBEGOVIC claimed
that he had never made copies in the Serbo-Croatian language. He claimed that in

With reference to the group’s preparations for their trip to Iran and the trip itself, the
accused Alija IZETBEGOVIC said that the goal of their visit to Iran was exclusively
to gain an understanding of life in Iran following the Revolution, since contradictory
stories were circulating in the information media concerning events in Iran. Namely,
there was talk of secret trials, the persecution of minorities, conflict between Suniis

Summer, not in the spring of 1982. In October 1982 he travelled with Omer BEHMEN
and Ismet KASUMAGIC to Vienna. During that trip they had not anticipated that

During their visit to Vienna, a certain Ali, who was probably Sudanese, took them to
an apartment in Vienna, in which they spent two days — Saturday and Sunday. During
their stay in the apartment, Ali and his wife were their hosts. He could remember
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whether he or Omer BEHMEN had brought it with them. Since Ismet KASUMAGIC
could not stay in Vienna any longer, he left for Yugoslavia on the Sunday, while
IZETBEGOVIC and Omer BEHMEN stayed in Vienna the following Monday and
Tuesday. He said that on Tuesday morning he had gone out to shop, and when he
returned to the apartment, Omer BEHMEN objected angrily that he had not been
present when the Ambassador arrived. However, to this day he was not certain
whether the Ambassador had really come and spoken with Omer BEHMEN while he
was in town shopping. They /Alija IZETBEGOVIC, Omer BEHMEN and Ismet
KASUMAGIC/ had not agreed on who of the three would speak with the Iranian
Ambassador. Their exclusive goal in Vienna was to organise their visit to Iran with
the Iranian Ambassador’s assistance. He claimed that it was his intention on that
occasion to give the Ambassador a copy of The Declaration together with the
Foreword to the Persian edition, so that the Ambassador could forward it to an
institution or official in Iran for their perusal. Then, upon their arrival in Iran,
IZETBEGOVIC, as the author of The Declaration, could discuss the text, find out
what the Iranian view of it was, and explore possibilities for having it published in
Iran. He especially wanted his views on the Islamic movement to be read in the
Islamic world, especially since some parts of The Declaration diverged from what
was being said about the Iranian Revolution. That Tuesday he returned with Omer
BEHMEN to Yugoslavia. After perhaps a months, IZETBEGOVIC met with Omer
BEHMEN in Sarajevo, who informed him that he intended to send Edhem
BICAKCIC to Vienna, to visit the Iranian Embassy in order to determine the
conditions under which the group would travel to Iran. At that time, he learned from
Omer BEHMEN that he had included several other persons in the group that would be
travelling to Iran. After their return to Sarajevo, he did not question Omer BEHMEN
as to whether he had really submitted a copy of The Declaration in Arabic to the
Iranian Ambassador while they were in Vienna together with Ismet KASUMAGIC in
October 1982. When Omer BEHMEN informed him that Edhem BICAKCIC would
be travelling to Vienna, he in turn told Omer BEHMEN that he also intended to go to
Vienna in order to revise the English version of his book Islam Between East and
West. BEHMEN suggested that they travel together with Edhem BICAKCIC and visit
the Iranian Embassy in Vienna in order to determine the dates for their trip to Iran, as
well as the conditions under which they would travel. And, in fact, at the beginning of
December 1982, he travelled with BICAKCIC to Vienna and stayed at Teufik
VELAGIC’s home. The following day, VELAGIC, at their request, called the Iranian
Embassy and set up a meeting the following morning at 10.00 hours. The two of them
went to the Embassy at the agreed time. On that occasion, VELAGIC only acted as an
interpreter for German, while he, together with BICAKCIC, spoke with the Iranian
Ambassador about Sarajevo. He mentioned that there were several mosques that were
full during Ramadan, which pleased the ambassador. They then discussed the
possibility of a visit to Iran. The ambassador said it would not be a problem for three
or four persons to travel to Iran. The Iranian Ambassador suggested that they take
advantage of the forthcoming celebrations in Iran and schedule their trip for that
period. IZETBEGOVIC asserted that the fact the trip would be free of charge was not
discussed on that occasion, although he thought the Iranian Embassy would provide
free travel since several trips had been organised through the Iranian Embassy in
Belgrade at the Embassy’s expense. They did not discuss the issue of not having their
passports stamped upon crossing the Iranian border. A specific discussion of this issue
occurred later in Vienna when Omer BEHMEN, Edhem BICAKCIC and Huso
ZIVALJ arrived in Vienna, in order to travel to Iran. IZETBEGOVIC stressed that
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when they paid a call on the Iranian Ambassador, he did not notice whether Edhem
BICAKCIC gave the Iranian Ambassador a list of the individuals who would be
travelling to Iran. However, he did learn that the number of those supposed to travel
had increased, which he was unhappy about, so he began to hesitate about whether to
go to the above-mentioned celebrations in Iran at all. It is true that he had certain
personal reasons which on the one hand represented an obstacle for his departure to
Iran at that time, since his son was getting married on 25 December 1982. He had
certain obligations in this regard, but the essential reason was that the number of
travellers to Iran had increased, and, as a result, he decided not to go on the trip.
Namely, he decided not to travel with this group to Iran, but he did want to make this
journey alone, and so on 3 January 1983 he travelled by plane to Istanbul where he
remained four to five days. There he met Ismet KASUMAGIC’s wife and daughter
who informed him that the two of them had travelled by car to Istanbul with Ismet
KASUMAGIC and Hasan CENGIC. They told him that Ismet had said that he was
going to tour several steel works in the Istanbul vicinity. In fact, at that time he was in
Teheran, together with Omer BEHMEN, Hasan CENGIC, Huso ZIVALJ and Edhem
BICAKCIC. He too had the intention of travelling to Teheran from Istanbul.
However, the airplane connections were bad, so he flew to Abu Dhabi to visit Dr.
NAFISI, planning to catch a flight to Teheran from Abu Dhabi. However, Dr. NAFISI
advised him not to travel to Iran because at that time relations between Iran and the
United Arab Emirates were poor. He therefore gave up the idea of travelling, and after
five or six days spent in Abu Dhabi, he left for Yugoslavia. IZETBEGOVIC claimed
that he and Omer BEHMEN did not create or establish any kind of group which
would be active against Yugoslavia in Iran, or pursue that kind of activity in
Yugoslavia. He stressed that he had not participated at all in forming such a group
prior to his trip to Iran. He could only have been one of the travellers within this
group, and he did not even go on that trip. The visit of the aforementioned persons to
Iran occurred spontaneously on the basis of conversations; however, the visit was not
preceded by any agreements on potential hostile activities to be conducted in Iran
against Yugoslavia.

With respect to the incriminating acts which the prosecution based on the statements
of witnesses Ismet SERDAREVIC, Vahid HOZARIC, Hilmija CERIMOVIC, and the
statement of Huso ZIVALYJ, the accused Alija IZETBEGOVIC categorically denied
that he had conducted the conversations with the given individuals in the manner in
which they had interpreted them. He claimed that in the presence of the
abovementioned individuals he had never made comments inimical to the
fundamental values of our system, or had he ever expressed a nationalistic view. With
respect to the conversations he had had with these persons, he especially emphasised
that Article 133 of the Criminal Code of the SFRY was interpreted in an anti-
constitutional manner in our judicial practice. Namely, he expressed the view that
discussions conducted between friends in the presence of their wives, within four
walls, could not be interpreted as hostile propaganda, especially if one bore in mind
that the Constitution guaranteed freedom of thought, speech and writing, which meant
that one could hold and express different opinions from what the information media
said. Finally, he said that he had not in any manner harmed Yugoslavia, which he had
always loved as his country. He was a Muslim and would forever remain one, and felt
himself a fighter for the Islamic cause in the world. For him, Islam constituted
everything noble and good, and represented the promise and hope of a better life for
the Muslim peoples in dignity and freedom, in short, everything worth living for.
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In his defence, the accused Omer BEHMEN said that since an early age he had been
interested in Islamisation and a renaissance in the Islamic world, as well as in
emancipating the Muslim masses which he considered backward. As far as the
Declaration was concemed, the prosecution’s central concern, he claimed that it was
illogical to think that the Declaration could be applied in Yugoslavia in view of the
composition of the population, that is, the existence of different nationalities. Namely,
the circumstances were inappropriate for its application in Yugoslavia or in Bosnia
and Herzegovina. The Declaration in fact represented a contribution to the discussion
about the revival of the rest of the Islamic world, where Muslims represented a
majority, and did not pertain to Muslims living in Yugoslavia. He could remember
that sometime in 1972 or 1973 he had received a text entitled The Islamic Declaration
from Alija IZETBEGOVIC and, while reading the text, had noted down some
criticisms mainly pertaining to statistical data. The two of them had then discussed
whether the Declaration should take the form of a book or an appeal, that is, a call. In
those discussions, Alija IZETBEGOVIC had stressed that The Declaration would
have greater effect as an appeal. He received from Alija IZETBEGOVIC another copy
of the Declaration in the Serbo-Croatian language, and both copies remained with
him. At the time IZETBEGOVIC told him that he was interested in having the
Declaration translated into Turkish, German, Arabic and English. He subsequently
received from IZETBEGOVIC copies of the Declaration in Turkish, Arabic and
English. In 1974 he went to Libya to work, where he remained until 1977. On his
departure for Libya he left the copies of the Declaration and other literature in Edhem
BICAKCIC’s basement. He remembered that on his return from Libya he received yet
another copy of the Declaration in the Serbo-Croatian language, and, at the same
time, two or three copies in Arabic, and he also left this material in Edhem
BICAKCIC’s basement. He did not know whether Alija IZETBEGOVIC gave the
Declaration to any other person to read. However, he learned that Smail BALIC from
Vienna had translated the Declaration into German, which meant that BALIC must
have obtained a copy of the Declaration in the Serbo-Croatian language beforehand.
He did not know whether Hasib BRANKOVIC had received a copy of the
Declaration, but he did remember that he had travelled to Turkey. However, in the
pre-trial proceedings Omer BEHMEN specifically stated that Hasib BRANKOVIC
had in fact taken a copy of the Declaration intended to Esref AVDAGIC in Turkey.
He knew that Teufik VELAGIC in Vienna knew of the Declaration, because in
speaking with him he had heard him refer to the Declaration. He therefore concluded
that Teufik VELAGIC had probably read the Declaration, but he did not know
whether VELAGIC actually had it in his possession. He had had these discussions
with VELAGIC on the occasions of his departures for Vienna. With respect to the
texts entitled “Muslims in Yugoslavia” and “The Structure of the Islamic Religious
Community,” he said that he had previously composed an outline or, rather, jotted
down theses for this text, and given them to Husein POZO who, in turn, gave him the
final version after two or three months, consisting of nine pages in the Serbo-Croatian
language. He claimed that he had kept this text and given it to no one, not even Alija
IZETBEGOVIC. The content of that text matched that interpreted in the indictment,
which means that the text contained almost everything cited in the indictment.
Sometime later, Alija IZETBEGOVIC had given him the English text “Muslims in
Yugoslavia,” but he did not receive any text in Serbo-Croatian. With respect to “The
Structure of the Islamic Religious Community,” he stated that he had also formulated
the theses for that text, and had given them to Husein DPOZO who, in turn, after two to

JUDG-AIZ.DOCal/jr/sm/pp/vl 33




Translation

three months, gave him the complete and final version of “The Structure of the
Islamic Religious Community,” together with the text “Muslims in Yugoslavia.” He
claimed that he had not given this text to anyone else either, but kept it at home. He
did not know who had authored the English text “Muslims in Yugoslavia,” which he
had received from Alija IZETBEGOVIC, but he was unsure whether ZETBEGOVIC
had given him that text prior to or upon his return from Canada. However, in the pre-
trial proceedings he stated, with reference to the text “Muslims in Yugoslavia,” that he
had shown the completed 12-page outline of the text to Alija IZETBEGOVIC who
told him it could serve as a framework for a more extensive and serious study, for
which the appropriate reference works should be used. In the pre-trial proceedings he
had not once said that he had given the text to Husein POZO. He claimed that he had
not even informed his brother Salih about it. He left the text together with other
material in Edhem BICAKCIC’s basement where it was discovered when his home
was searched. He denied the prosecution’s claims that he had given the Declaration to
Hasan CENGIC, but he admitted the possibility that Hasan CENGIC used excerpts
from the Declaration in the Tabacki mesjid which were published in Takvim, while
some of them were also read at lectures in the Careva dZamija mosque. He said he
was a member of the Islamic Religious Community Board and remembered the time
when discussions were held concerning the lectures in the Tabacki mesjid. These
discussions were conducted at the leadership’s request, as there had been some
criticism of the lectures. He claimed that he had advocated continuing the work of the
Tabacki mesjid in the period when certain individuals were pointing out that lectures
in the Tabacki mesjid were acquiring political overtones. He met Hasan CENGIC
accidentally in the course of 1980. From 1981 CENGIC used to come to his house and
they grew closer, especially concerning the project of constructing a family home,
which Hasan CENGIC’s father was building. With respect to the charges brought
against him, related to a reply written in response to an article published in the journal
El Arabi, he claimed that a Sudanese student named Abaz had shown him the
translation of an article from this journal. Since he considered that certain information
in the article was inaccurate, he wished to refute it. He had given the information to
the student, and on the basis of the same a response to the article had been published
in El Arabi.

Regarding the charges relating to persons before whom he allegedly expressed a
nationalist stance towards other Yugoslav nationalities, he claimed that he did have
some of the conversations mentioned with the given individuals, but they did not have
the connotations as understood by the witnesses. He claimed that at the time cited in
the indictment, he had had no contact whatsoever with some of these individuals.
With respect to the journal Islam and the West in the German languageand the open
letter to the Orthodox Church Synod, he said that he had not received the journal from
Teufik VELAGIC in Vienna, nor had he given it to his brother Salih BEHMEN upon
his arrival in Sarajevo. However, in the pre-trial proceedings, he had admitted that he
had received the journal from Teufik VELAGIC and had given it to his brother Salih,
together with the open letter to the Synod of the Orthodox Church. When this was
pointed out to him, he explained that in the pre-trial proceedings the investigators had
told him that Salih had confessed to having received the journal from him, and under
the given circumstances he had defended himself in the appropriate manner /as
written/. He did not deny that he disagreed with the activities of the Islamic
Community in Sarajevo, and had therefore written two anonymous letters, in one of
which he had attacked the Community’s work, and in the other criticised a certain
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individual. He had made several copies of the first letter and left them on the table in
the Renaissance /Preporod/ Club. In his second letter he had also referred to activities
in the Tabacki mesjid. He had also drew a political cartoon of Reis Kemura in 1972, of
which he made several copies, and likewise left them in the Preporod Club. He
especially emphasised that on a certain occasion he had told Edhem BICAKCIC to
take the Declaration from his basement and read it, but he could not say for certain
whether Edhem BICAKCIC had indeed read the Declaration. As far as the collection
“Problems of the Islamic Renaissance” was concerned, he had not given it directly to
Edhem BICAKCIC but had told him that the collection was in his basement and that
he was free to read it. In connection with Huso ZIVALJ, he said that in a
conversation, Huso ZIVALJ mentioned that he had read the Declaration, but he was
unaware as to how ZIVALJ had obtained his copy.

With respect to his trips abroad, the accused Omer BEHMEN said that in the course
of 1982 he had travelled to Vienna a total of four or five times, twice in the company
of Alija IZETBEGOVIC. As far as he could remember the two of them had stayed
with Teufik VELAGIC twice during their trips to Vienna in the course of the spring.
He thought that he had encountered Alija IZETBEGOVIC in Vienna in March 1982,
and this is when he first met him. During their stay in Vienna in May 1982, he
remembered that it was then that Teufik VELAGIC had suggested that the
Declaration be given to the Iranian Ambassador. Following his talk with VELAGIC,
he gained the impression that VELAGIC had the Declaration in his possession at the
time, but he did not see it. In October 1982 the two of them, together with Ismet
KASUMAGIC, stayed in Vienna. After having arrived in Vienna from Sarajevo, the
three of them went to Teufik VELAGIC’s apartment where they encountered Alija
IZETBEGOVIC. Ali suggested that they be his guests, since VELAGIC’s apartment
was rather small, and they accepted. Ali took them to an apartment which the
prosecution claims was luxurious. During their stay in this apartment, Ali and his wife
prepared their food and put themselves at their service. KASUMAGIC and
IZETBEGOVIC occasionally left the apartment, while he himself spent the entire
time in the apartment. When Teufik VELAGIC came to the apartment at their
invitation, they discussed various matters, however, there was no discussion
whatsoever about getting in touch with the Iranian Ambassador in Vienna, because at
that point that was not their intention. He therefore considered that the prosecution’s
assertion that in the apartment, the three of them discussed who would be the one to
speak with the Iranian Ambassador, was completely unfounded. He also refuted the
prosecution’s claim that they had stayed in the apartment at the Iranian Embassy’s
expense. He explained that in June of that year he had visited Vienna with his family
as Teufik VELAGIC’s guest. It was then that VELAGIC mentioned that he had been
invited to a celebration of the Revolution in Iran, which was to be held at the end of
January or the beginning of February 1983. VELAGIC also mentioned that there
would be another ceremony in Iran around New Year. When VELAGIC asked him
whether he would attend that celebration, he said yes, and remarked that he would
probably take someone with him. It was for this reason that during this stay in Vienna
in October 1982, he again discussed with KASUMAGIC and IZETBEGOVIC the
possibility of leaving for Iran around the New Year. However, they made no attempt
whatsoever to be received by the Iranian Ambassador in Vienna. He remembered that
Ismet KASUMAGIC had left Vienna somewhat earlier, while Alija IZETBEGOVIC
and he had stayed for a further day or two, and then flown back home to Sarajevo.
After perhaps a month he met Edhem BICAKCIC and asked him whether he too
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would be travelling to Iran, and BICAKCIC said yes. He suggested that BICAKCIC
leave for Vienna where he would set the date for their departure for Iran. He also told -
him that during his stay in Vienna, he should call Teufik VELAGIC and work out all
the details with VELAGIC through the Iranian Embassy. It was at that time that he
met Alija IZETBEGOVIC in Sarajevo and informed him that he would be going with
Edhem BICAKCIC to Vienna to make the definitive arrangements for their departure
for Iran. Alija IZETBEGOVIC said that he too had some business to conduct in
Vienna, and that he would accompany BICAKCIC to Vienna. In November the two of
them made the trip. After they had returned from Vienna, BICAKCIC and
IZETBEGOVIC explained to him that the celebration in Iran would begin sometime
before the New Year, and that they needed to be in Iran sometime around the New
Year or right after it. They also informed him that they had managed to make contact
with the ambassador in Vienna through VELAGIC. He then got in touch with Huso
ZIVALJ and Hasan CENGIC and explained the facts concerning the celebration in
Iran around New Year. He asked whether they would travel to Iran, and they accepted
the idea. He then told them that the trip had been arranged through the Iranian
Embassy in Vienna. He claimed that Alija IZETBEGOVIC had not involved himself
in having ZIVALJ and CENGIC join the group on their trip to Iran. Somehow, within
that same time period, he informed Ismet KASUMAGIC as to when the trip to Vienna
should be made so they could fly from there to Teheran. KASUMAGIC had already
expressed his desire to travel along with them to Iran. KASUMAGIC then said that he
would travel with his family by car to Turkey, and that he would be accompanied by
Hasan CENGIC. They agreed that the two of them would catch the same plane in
Istanbul on which the three of them ~ Omer BEHMEN, Edhem BICAKCIC and Huso
ZIVALJ - would arrive from Vienna, and that they would continue the trip to Iran in
their company. The accused Omer BEHMEN denied that the Iranian Embassy had
promised them in advance that it would cover the trip’s expenses, but they assumed
that the celebration organisers in Iran would bear all the expenses incurred. However,
he told ZIVALJ and BICAKCIC to bring along with them, just in case, some money
to cover the airfare and other essential expenses. When the three of them arrived in
Vienna, they immediately got in touch with Teufik VELAGIC and went to the Iranian
Embassy with him. The following day they obtained their visas, prepared their money
/as written/, and he borrowed some money from Teufik VELAGIC. He also got some
money from~Ali, who took them to the airport the following morning. While they
were at the Embassy in Vienna, he told Teufik VELAGIC that it was their wish not to
have their passports stamped upon entry into Iran, and he said this also applied to
KASUMAGIC and CENGIC who would be joining the three of them in Istanbul,
Teufik VELAGIC arranged this matter for the three of them with an Embassy official,
and promised that there would be no problem for the other two. He said that they were
told at the Embassy in Vienna that an Iranian official would greet them at Teheran
airport. However, once they arrived at the airport they had problems with
KASUMAGIC’s and CENGIC's visas, but everything was settled after an hour. Then
four Iranians arrived and took them to a Teheran hotel. He claimed that during this
visit to Iran they had no contact with revolutionary guards, and in particular no
discussions were held as cited in the indictment. The persons who accompanied them
were security personnel, and merely provided certain explanations regarding travel to
various places in Iran. He categorically denied that they conducted discussions in the
Azadi hotel in Teheran, as alleged without foundation in the indictment. It is true that
they spoke with two students, who were their escorts for almost the entire time. They
discussed Iran and the students explained various things, and they, for their part,

JUDG-AIZ.DOC/al/jr/sm/pp/vl 36



Translation

answered the questions asked by the two students who inquired about Yugoslavia,
religious communities in the country, the number of Muslims, and so forth. However,
the discussions were not conducted in the manner described in the indictment. He
denied that the discussions alleged in the indictment to have been held in the Huvejzi
hotel had taken place. Those conversations were held with war disabled and those
wounded at the front who had been put up at the hotel. They discussed the Iranian
Revolution with them. These individuals, disabled in the war, were particularly
interested in their views of the Iranian Revolution, and they stated their views in this
context. As far as the conversation conducted on 8 January 1983 was concerned, they
claimed that that discussion was not conducted with the Minister, but with some
official in a Ministry. This official asked them about their impressions and perceptions
of the Iranian Revolution, and they spoke about it in glowing terms. In the
conversation, they told the official that it would be desirable if students at the medresa
and Islamic Faculty in Sarajevo were to receive scholarships from Iran, and that
Yugoslav companies should be given as much work as possible in Iran, because they
employed large numbers of Muslims. They also told the official that it would be
desirable if Radio Teheran had a programme in the Serbo-Croatian language, so that
Yugoslavs could obtain the most up-to-date information about Iran. He claimed that
there was no mention of the construction of a transmitter in North Africa to ensure
better transmission by Radio Teheran, nor was it proposed that only companies from
Bosnia and Herzegovina be hired to work in Iran. He remembered that reference was
made to the drawbacks of the Islamic Community because those within the Islamic
Community were preoccupied only with themselves and their own personal interests,
and barely concerned themselves with Muslims at all. The accused Omer BEHMEN
then said that during the conversation with the official GAFARI, he spoke about the
Declaration, asking him whether he knew anything about it. However, GAFARI said
he was unfamiliar with the text. With respect to the other ffences with which they
were charged, relating to their sojourn in Iran, the accused Omer BEHMEN noted that
Ismet KASUMAGIC and Huso ZIVALJ took some notes in their hotel room with
regard to the approach they needed to take in their contacts with the Iranian official
with whom they had an appointment for the following morning. This was in fact
GAFARI, with whom they conducted a conversation. He claimed that he had heard
what KASUMAGIC and ZIVALJ had jotted down and, furthermore, KASUMAGIC
had read him-the notes. He remembered that those notes dealt with themes cited in the
indictment, but not in the form and to the extent represented by the prosecution. In the
notes there was a reference to the need to relate some details of Islamic life in
Yugoslavia, and to mention certain individuals from the Islamic Community. He
remembered that at one point, when ZIVALJ was preparing his notes together with
KASUMAGIC, he said that the Declaration should be discussed, and that he /Omer/
agreed. The notes also mentioned that a suggestion should be made to Iran to
encourage the exchange of students at the Islamic Faculty, as well as co-operation
between libraries. There was no mention in the notes of anyone suggesting to Iran that
it make use of oil as a means of pressure to improve the position of Muslims in
Yugoslavia, not did anyone speak about this matter during their conversations with
GAFARI. Essentially, what was cited in the notes was set out during the conversation
with the Iranian official.

However, in the pre-trial proceedings, Omer BEHMEN had said, in connection with

his visit to Vienna in October 1982, that Alija IZETBEGOVIC submitted the
Declaration in Arabic to the Iranian Ambassador. On that occasion, Alija
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IZETBEGOVIC spoke with the Ambassador about his perceptions of an Islamic
revival and emphasised the main premises of the Declaration. He /Omer BEHMEN/
took advantage of the situation to speak to the Ambassador about the position of
Muslims in Yugoslavia, as described in the article “Muslims in Yugoslavia” as well as
in the essay “The Structure of the Islamic Religious Community.” He also stressed
that the meeting with the Ambassador lasted some two and a half hours. The
Ambassador invited them to visit Iran and familiarise themselves with the
achievements of the Iranian Revolution and the true state of affairs in Iran. In the pre-
trial proceeding he had also emphasised that on the preceding day he had spoken with
Alija IZETBEGOVIC in the apartment about what each of them would say to the
Iranian Ambassador. KASUMAGIC was present when they discussed this, but he had
to depart for Yugoslavia and so did not wait for the meeting with the Iranian
Ambassador, set up with Teufik VELAGIC’s help, scheduled for the following day at
9.00 hours. When his statements from the pre-trial proceedings were pointed out to
him, Omer BEHMEN said, among other things, that he had given the Declaration in
Arabic to Teufik VELAGIC during his visit to Vienna in October 1982, but that it was
not true that Alija IZETBEGOVIC had given the Declaration to the Iranian
Ambassador. He categorically asserted that KASUMAGIC was not present when he
gave the Declaration to Teufik VELAGIC. He thought that KASUMAGIC did not
even know that Alija and he had taken the Declaration with them upon leaving
Sarajevo for Vienna. :

In his defence, the accused Hasan CENGIC said that when he applied for admission to
the Islamic Faculty in Sarajevo, he wanted, after graduation, to devote himself to the
interpretation of Islam as a religious official of the Islamic Community. While still a
student in the fifth grade of the medresa he had given a lecture about the namaz
(Muslim prayer). He had been exceptionally active in extracurricular activities. He
collaborated with the student paper in the medresa and participated in the publication
of two collections of poetry and short stories. Even then, as a student at the medresa,
he manifested a serious interest in Islamic issues and the practical application of
teaching methods and other subjects which would be helpful in the work of religious
teaching. He had worked for a year and a half as a teacher of religion in the Pod
takiSom mosque and gained some experience. In the course of his studies he did his
best to prepare himself for the profession which awaited him upon graduation,
thinking that he would thus be able to return the funds which had been invested in his
education to the Community. In December 1979 he received a scholarship from the
Board of the Sarajevo Religious Community for his third and fourth years of studies.
He was bound by an agreement to place himself at the disposal of the Board, upon
graduation, to work on religious teaching and other activities conducted by the Islamic
Community. A debating society was active on Faculty premises for a while, and was
visited by students from other faculties. Officials at the Dean’s Office in the Faculty
were concerned that the talks in the debating society could lead to certain undesirable
consequences which could compromise the Faculty. They therefore banned the use of
facilities for the debating society at the Faculty. Together with other first-year
students, he sent a written request to the Dean’s Office for an explanation as to why
the Dean’s Office had adopted such a stance, and this could be verified on the basis of
existing documents. Within a one-month period, several lectures were held in the
Careva dZamija mosque, after which the Board of the Sarajevo Islamic Religious
Community placed the Tabacki mesjid at the students’ disposal. These facilities had
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been used previously for religious instruction for adults. This was the case in the fall
of 1978. He was elected leader of the debating society at the annual assembly that
school year. At the beginning, discussions were held in the Tabacki mesjid on the
basis of one or more ayets, chosen by the society. In that period, two or three students
appeared in the audience and raised certain questions which could be described as
departing from the religious framework and contents of the lectures in the Tabacki
mesjid. He claimed that he, together with some other members of the society, had
admonished these individuals and reacted strongly to their statements. However, they
were not in a position to physically remove the individuals from the lectures in the
Tabacki mesjid. Because of these statements made in the Tabacki mesjid the
Republican Leadership sent a letter to the Board of the Islamic Religious Community,
drawing its attention to the work of the Tabacki mesjid. After the Islamic Religious
Community Board had discussed the matter, it was decided that in future the lecture
programme for a six-month period should be submitted in written form to the Board
for verification. Therefore, both the programme, and every written lecture, had first to
be submitted to the Board for its approval, eight days in advance, so that the Board
could have sufficient time to go through the lectures and offer its comments. It was
also decided that a Board member would attend each lecture in the Tabacki mesjid, in
order to gain a better idea of its work. As a result, there was no possibility whatsoever
that the lectures and discussions held in the Tabacki mesjid would exceed religious
bounds or acquire political overtones. He claimed that he had been given the role of
finding lectures for the Tabacki mesjid which had been envisaged in the programme.
He, together with other members of the debating society, had drawn up the
programme and it had received the Board’s approval. He therefore asked Husein
POZO to give him some lecture texts which would conform to the programme
adopted, and POZO in tumn suggested that he speak with Alija IZETBEGOVIC. This
probably occurred in March or April 1979, while the lecture programme at the
Tabacki mesjid had been drawn up already in February 1979. Alija IZETBEGOVIC
acceded to his request and gave him a text entitled “How to Read the Koran and
Understand It.” The text was about seven to eight pages long. He received another text
from Alija IZETBEGOVIC for the Tabacki mesjid, but could not remember its title.
As far as Omer BEHMEN was concerned, he never received any texts from either
Omer BEHMEN or Husein POZO for his lectures at the Tabacki mesjid. He
remembered.that he had received a text from Alija IZETBEGOVIC, entitled “The
Meaning of Hicret,” but this text was used for the mevlid in the Careva dZamija
mosque and had no connection with the work of the Tabacki mesjid. He also received
the book Islam Between East and West from Alija IZETBEGOVIC which he needed
for his thesis, in late 1981 or early 1982. He claimed that the prosecution alleged
without foundation that he had received the text “Muslim Women and Mothers” from
Alija IZETBEGOVIC, for he had read that text in a journal. He had read some other
texts written by Alija IZETBEGOVIC in other journals, but did not know at that time
that he was the author. A text devoted to morals appeared in the Takvim in 1978, and
he knew that it had been authored by Alija IZETBEGOVIC, although the article was
signed only with his initials, and not his full name.

With reference to the Declaration, the accused Hasan CENGIC claimed that he had
never obtained it or read it and consequently could not have used it in his work at the
Tabacki mesjid as the indictment alleged. However, in the pre-trial proceedings, he
had stated the opposite, and when this was pointed out to him at the main hearing,
Hasan CENGIC explained that the investigator in the pre-trial proceedings had asked
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him whether Omer BEHMEN had given him a copy of the Declaration in his
apartment, to which he had replied that he was not sure, but that he thought he might
have done so. Omer BEHMEN had said, “Here, read this.” The text was untitled and
consisted of some eight to ten pages, although he told the investigator, at his
insistence, that it was possible that the text had 10-12 pages. He said that the text was
entitled “Declaration”, and that he had read it in Omer BEHMEN’s apartment and left
it there. He also gave Omer BEHMEN a text entitled “The Necessity of Renewal.”
With regard to the work of the Tabacki mesjid, he said that he had not obtained the
material for preparation of the lectures by himself, but was helped by other students
who were in charge of conducting the affairs of the Tabacki mesjid. A large number of
books, textbooks and texts published in various joumnals, both religious and secular,
were used for this purpose. All activities in the Tabacki mesjid were voluntary and he
had no reason to pressure someone to work in the mesjid. He considered the
prosecution’s assertion that the work of the Tabacki mesjid was banned in May 1981
as unjustified, because the Tabacki mesjid had operated in both May and June that
year, with lectures held every Wednesday. Once he had graduated from the Faculty in
June 1981, he knew nothing further about the work of the mesjid. He claimed that in
the period from February 1979, when the Republican leadership sent its letter to the
Board of the Sarajevo Islamic Religious Community, there had been no excesses at
the Tabacki mesjid, nor had any official written or oral criticisms been made in that
period. With respect to the statements of the witnesses, on which the prosecution
founded its charges, he pointed out in particular that the witnesses at the pre-trial
proceedings had interpreted in an inaccurate and distorted manner the conversations
he had conducted with them on Faculty premises, whether in the Tabacki mesjid or in
other locations while engaging in private conversation. The majority of the witnesses
interviewed who stated their views on the work of the T abacki mesjid had directly
participated in preparing lectures for the mesjid. It was therefore completely illogical
to have them accuse him of adding a political dimension to discussions at the Tabacki
mesjid and exceeding the permissible religious limits. He claimed that the
prosecution’s allegations that the Islamic Declaration was used and studied at the
Tabacki mesjid were absurd. On the contrary, the Tabacki mesjid had its own
conception, formulated exclusively by the students who were in charge of its work,
and took into account the requirements and suggestions of their audience. Therefore,
there had been no in-depth study of the basic theses of the Islamic Declaration at
lectures in the mesjid, and this could be verified by a perusal of the lectures, copies of
which were located in the archives of the Islamic Religious Community Board.

With respect to the detailed charges set forth on pages 11, 12 and 13 of the indictment,
the accused Hasan CENGIC stressed that the prosecution’s allegations relatiing to
written material were based on excerpts taken out of context, and even on incomplete
citations. He claimed that he had never asserted the necessity of Islamising Bosnia
and Herzegovina, and especially notin private conversation, nor had he advocated the
establishment of Islamic political institutions, or the creation of an ethnically pure
Muslim Republic of Bosnia and Herzegovina at lectures and discussions at the
Tabacki mesjid. It was true that he stressed that Islam represented a culture, a science
and an economic and political system, that is, an integral way of life, an idea deriving
from the Koran and a good deal of Islamic literature. He claimed that he had never
said that Islamic theologians should be proselytises first and if need be soldiers and
knights of the revolution. He claimed that he had never used the term “theologians”
but rather “imams”. He categorically denied the prosecution’s charges that he had
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preached and interpreted the Koranic ayet, “God will not change the situation of a
people until that people changes itself,” nor had he ever expressed a position or
interpreted the Jihad in the manner alleged in the indictment. He denied the
prosecution’s allegations that he had spoken about the need to preserve the Muslim
identity. Rather, he had stressed the need to preserve the identity of believers. To
advocate nationalism would have meant overstepping the boundaries of Islamic
teaching. Instead of national determination, Islam advocates a religious, spiritual
community, namely, the “umma”. He claimed that the prosecution alleged without any
basis that he had paid tribute to members of the “Young Muslims” organisation, and
had said that members of that former organisation should be visited and befriended, as
well as that Muslim intellectuals needed to revive the organisation by continuing its
activity. These allegations by the prosecution were completely unfounded. With
respect to the text “The Necessity of Renewal,” he said he had given it to Demal
LATIC for him to make linguistic comments on the text. However, he did not
remember whether he had given the text to Nermina JASAREVIC and Sefik KURDIC
to read, although he allowed for the possibility that the two of them had read the text.

The accused Hasan CENGIC did not deny the prosecution’s allegations that he was
visited by Hasib BRANKOVIC in his village of OdZak near Foca. However, on that
occasion, he had not discussed a trip to Iran with BRANKOVIC. He claimed that
BRANKOVIC merely conveyed to him Omer BEHMEN’s invitation to visit his
house when he next visited Sarajevo. He remembered that this was sometime in
November 1982. At that time he went to Sarajevo to purchase construction material
for the family house, and visited Omer BEHMEN’s home. They spoke about the fact
that he was waiting for his call-up papers, but no one mentioned a trip to Iran. Only
after a month, when he met Omer BEHMEN in Sarajevo, and after he had informed
BEHMEN that he had been freed from the obligation of doing military service, did
BEHMEN mention the possibility of travelling to Iran. Omer BEHMEN told him that
he should not speak about the trip at his house, but in the end he left it to CENGIC to
decide whether to conceal this information from his family. He said that Omer
BEHMEN had suggested that he get in touch with Huso ZIVALJ who was also
supposed to travel to Iran. He did get in touch with him, and after this contact he got
in touch with Ismet KASUMAGIC and agreed upon the way in which they ‘would
travel to Iran: Namely, he and KASUMAGIC agreed that the two of them would
travel by car to Istanbul, together with Ismet KASUMAGIC’s family. In Istanbul they
would join the remaining passengers who were travelling to Iran via Vienna. He
claimed that he first saw and met Edhem BICAKCIC in the plane at Istanbul airport.
After they had landed in Teheran, KASUMAGIC and he had some trouble over the
stamping of their passports. The matter was, however, finally resolved so that the two
of them were given permission to enter Iran without having their passports stamped,
which had already been arranged for the other three passengers, that is, Omer
BEHMEN, Edhem BICAKCIC and Huso ZIVALJ. He claimed that he, too,
personally intervened at the airport so as not to have his passport stamped, and that he
insisted on this so that he would not have any problems once he returned to
Yugoslavia. As far as their stay in Iran was concerned, Hasan CENGIC claimed that
he was not present in the Teheran hotel room when a certain Ministry official
supposedly came and informed Omer BEHMEN and the rest of the group that they
would be seen by a Minister or another official. He remembered that the following
day an official of some Ministry came by car, and accompanied them to a building
which to him did not appear to be a Ministry. He believed that they had not been
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brought to see a Minister, but perhaps an official of the given Ministry instead. Huso
ZIVALJ had not accompanied them to the Ministry since he was injured and had
remained in his hotel room. Before the official came to pick them up and drive them
to see the supposed Minister, they discussed the question of what they would talk
about with the Iranian official in their hotel room. He remembered that he personally
suggested that something be said about Islam and the Islamic Community in
Yugoslavia, and he suggested that he speak with the Minister on these matters since
he was best acquainted with them. On that occasion they also agreed that Ismet
KASUMAGIC would first express their thanks for the hospitality extended to them,
and that an ayet from the Koran would be read in Arabic. He remembered that Omer
BEHMEN, Ismet KASUMAGIC, Edhem BICAKCIC and Huso ZIVALJ also
discussed what should be said at the meeting in the Ministry. However, he did not
hear what they had agreed on, because in the meantime he went to another part of the
room and started making his own notes. When they arrived at the Ministry and began
their discussion with an official, in a room measuring only four square metres, he said
what he had intended to say before the official. Among other things, he informed him
that there were 2,000 mosques and mesjids in Yugoslavia, that there were 3.5 to 4
million Muslims and Albanians in Yugoslavia, but that it was not known how many of
them were believers. He recalled that the Ministry official suggested that he pursue
graduate studies in Iran, whereupon he expressed his thanks. He suggested to the
official that co-operation be instituted between faculties in Iran and the Islamic
Faculty and medresa in Sarajevo, and that literature on Shiism be sent from Iran to the
address of the Islamic Faculty in Sarajevo. He said that Ismet KASUMAGIC initiated
the conversation with this official, thanked him for his hospitality, and read an ayer
from the Koran, so as to convince this official that they were true believers. They told
him that they had come from Yugoslavia and did not officially represent any
institution. They explained that they were Muslim believers and therefore interested in
Iran, because of its past and its culture, as well as because of current developments.
Ismet KASUMAGIC and Omer BEHMEN conducted most of the conversation with
the Iranian official in English, but he succeeded in largely following their discussion.
He remembered that among other things, Ismet KASUMAGIC said that political and
economic relations between Yugoslavia and Iran were good, that both countries were
non-aligned, and that such relations would probably continue in the future. He
remembered -that KASUMAGIC emphasised that Iran should communicate with the
Islamic Community in Sarajevo as well as with all official state representatives when
inquiring about the position of Muslims in Yugoslavia and the problems they faced.
As far as he could remember, KASUMAGIC said that Iran imported halal meat from
Yugoslavia, but that Yugoslav Muslims had no guarantees of that kind. He could not
remember what Omer BEHMEN had said on this occasion, but he asserted that
BEHMEN occasionally interrupted the conversation between KASUMAGIC and the
Ministry official.

He did not remember Edhem BICAKCIC Joining in the conversation at any point. The
conversation ended in a rather odd manner, because at one point the official got up,
thanked them for their visit and left probably to perform a namaz. The conversation in
the Ministry lasted about 45 minutes. As far as their contacts with revolutionary
guards were concerned, he claimed that they had not conducted discussions of the
nature described in the indictment, but that those individuals served as guides and
provided various explanations of a purely technical nature. They explained what was
where, what could be purchased, and so forth. No one said a word about Muslims
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being endangered or disenfranchised in Yugoslavia, as was alleged without foundation
in the indictment.

In his defence, the accused Ismet KASUMAGIC asserted that he often travelled
aboard on official business, primarily to various symposiums, or on business that had
to do with bilateral co-operation and such. He covered practically the whole of
Europe, the Near East, the Middle East and Northern Africa. He had visited Iraq as a
United Nations expert from 15 March 1981 to 5 April 1982. Sometime in the summer
of 1982, after he had returned to Yugoslavia, he heard in Sarajevo one day that a bula
/Muslim religious teacher/ from Sarajevo had gone to Iran with her husband and
returned deeply impressed. This information about Iran heightened his desire to visit
the country. In September 1982 he went to Alija IZETBEGOVIC for some legal
advice. He told him, among other things, that he was supposed to travel to Vienna in
connection with his future work for the United Nations. Alija [ZETBEGOVIC then
suggested that they travel together, because he too intended to visit Vienna to explore
the possibility of a group visit to Iran through the Iranian Embassy in Vienna. The two
of them, together with Omer BEHMEN, travelled to Vienna in October 1982. He said
he caught the same train in Zenica on which IZETBEGOVIC and BEHMEN had set
out from Sarajevo, but that no discussions were conducted about the Declaration in
the train, nor did anyone mention it. They had not discussed anything relating to what
they would say if they were to meet with the Iranian Ambassador in Vienna. He
claimed that he was not at all pleased when he learned in Vienna that they would first
call upon Teufik VELAGIC, because he knew that he was an émigré, and had not seen
him fully twenty years. However, IZETBEGOVIC and BEHMEN persuaded him, so
they went together to VELAGIC’s apartment. VELAGIC phoned some individual,
who subsequently arrived. He remembered that the man was swarthy, around 4o years
old, and had a beard. He had the impression that he was Iranian. This man took them
to another apartment where the three of them remained, while this individual and his
wife looked after them and put themselves at their disposal. He remembered that
Omer BEHMEN spoke twice with someone over the phone, and that someone
subsequently called him. His impression was that the telephone conversations were
conducted between BEHMEN and VELAGIC. The following day, in this apartment,
Alija IZETBEGOVIC mentioned the Declaration, and at that moment he noticed a
copy of the book on the table. He remembered that the book was in Arabic. He did not
notice whether Alija had taken the Declaration out of his bag, or whether the book
had been there earlier. He claimed that Alija then said that he wished to give that copy
of the Declaration to the Iranian Ambassador, and to set forth the basic premises of
the Declaration, as well as to find out to what extent they conformed with the Shiite
view of Islam. He remembered that someone then said that the Ambassador might be
interested in the Muslims in Yugoslavia, and it was agreed that Omer should say a few
words on the matter. In that interval, Alija noted down what needed to be discussed
with the Ambassador. He then copied these notes, to have them with him if they
happened to meet with the Iranian Ambassador. He could not remember whether the
theses included anything else besides the Declaration and the position of the Muslims
in Yugoslavia, and the second issue was to be discussed only if the Ambassador
himself raised it. Since he had his own official business to conduct, he could not wait
in the apartment for a meeting with the Ambassador, and so he left for Yugoslavia,
while Omer BEHMEN and Alija IZETBEGOVIC remained in Vienna. He did not
know whether they met with the Iranian Ambassador. He recalled, however, that a
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month later in Sarajevo, he saw Alija IZETBEGOVIC and that they talked briefly.
Alija told him there would be some developments, and he understood that Alija was
speaking about their trip to Iran. He was in a great hurry and could not stay longer to
ask Alija whether he and Omer had met with the Ambassador and had a conversation
with him. In mid-December 1982, in Sarajevo, Omer BEHMEN informed him that he
would be travelling to Iran on 2 January 1983. BEHMEN gave him his telephone
number so they could talk again prior to his departure. Omer BEHMEN also gave him
the number of VELAGIC’s apartment in Vienna, while he, in turn, gave BEHMEN
the number of his relative in Turkey, Esref AVDAGIC, so that they could get in touch
by phone. They exchanged these numbers because Omer BEHMEN was supposed to
travel, together with Edhem BICAKCIC and Huso ZIVALJ , to Iran via Vienna, while
he himself was supposed to travel with Hasan CENGIC to Istanbul, where they would
all meet. He told his wife and daughter, who were also going to Istanbul with him,
that he would have to tour certain metal works and institutes in Turkey, and that the
two of them should stay in the hotel during that time. He did not want to tell them
that he was going to Iran because he feared that them would both want to join him,
since they always travelled together. He claimed that there was no special reason for
concealing the trip to Iran from them, but that it was merely a question of money and
travel expenses. From Istanbul he called Omer BEHMEN in Vienna, who informed
him that there were still some problems remaining in connection with organising the
trip and securing seats on a plane from Istanbul to Teheran. However, the following
day, Omer BEHMEN called the number at Esref AVDAGIC's apartment and
informed him that tickets had been booked for both CENGIC and him. However,
when CENGIC and he went to the Iranian company it was closed, so the two of them
had to arrange the reservations themselves. When they boarded the plane in Istanbul,
both his and CENGIC’s passports were stamped, and they were stamped yet again
when they flew back to Istanbul. When they arrived at Teheran airport together with
BEHMEN, BICAKCIC and ZIVALJ, they noticed that all three had special permits
bearing their photographs, which CENGIC and he did not possess. These permits
served as entry visas to Iran and bore a stamp, so there was no need for their passports
to be stamped. He claimed that Omer explained that he had tried to arrange such
permits for the two of them in Vienna, but he that he had not had their photographs
and this had posed a problem. After some time, the same permits were arranged for
the two of them, so their passports were not stamped. Then certain persons came to
the airport, who were on duty and probably in charge of receiving guests coming to
attend the celebration. They took them by car to the Azadi hotel, where they checked
into their rooms. At the hotel reception they talked briefly with these officials, but not
in the manner alleged in the indictment. Namely, these persons, who were guides of
some sort, were surprised to learn that there were Muslims in Yugoslavia. Omer
BEHMEN explained to them that there were about four million Muslims in
Yugoslavia. During their stay in Iran they toured several sites. One day, while they
were in a hotel room, a Ministry official came by-and talked to Omer BEHMEN at the
entrance to their suite. When the conversation was done, BEHMEN explained that
they would have an opportunity to visit the Ministry. However, to this day he did not
know whether Omer BEHMEN had proposed the meeting in the Ministry to the
official, or whether this was an initiative coming from the Ministry. He noticed that
CENGIC and BICAKCIC occasionally approached Omer BEHMEN and the official
as the two of them spoke, but he did not hear CENGIC or BICAKCIC speaking with
the official. After the Ministry official had left the hotel room, and once Omer
BEHMEN had informed them about the visit they were to pay to the Ministry,
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and had no experience of such situations. Omer BEHMEN recapitulated their
discussion and suggestions, and stressed, among other things, that the Ministry should
be informed that a copy of The Islamic Declaration had been submitted to the Iranian
Government through the Iranian Ambassador in Vienna. He added that they should
inquire about the Iranian view of The Islamic Declaration. In addition, BEHMEN said
that an exchange between Iran and the Islamic Religious Community, the Islamic
Faculty and the Gazihusrefbeg library in Sarajevo should be proposed. He also said
that they should inform the Ministry that their radio station could not be heard in
Yugoslavia, and that they should Propose an improvement in the quality of
transmission. He then suggested to Omer BEHMEN that €conomic co-operation, the
hiring by Iran of Yugoslav experts, should also be suggested to the Ministry. During

very modest, measuring four Square metres in size. As soon as they entered the room
of this Ministry, they were criticised for not speaking Arabic. He then thanked the
official for the hospitality, explained that they were Muslim citizens of Yugoslavia,
not an official delegation, and that they had come there with the assistance of the
Iranian Ambassador in Vienna who was supposed to have made available a copy of
The Islamic Declaration and that they were interested in the views of Iranian

were to expand their economic co-operation, and if Iran were to hire Yugoslav experts
to help in developing the country. At one point the official looked at him
questioningly, and Omer BEHMEN added the world “petrol,” meaning oil. He then
explained to the Iranian official that countries which possess oil have no difficulties in
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as their stay in Iran was concerned, the accused Ismet KASUMAGIC noted that Omer
BEHMEN expressed the desire, at the reception desk of the Azadi hotel, that their
presence not be made public, that is, they did not wish to make any statements or have
their photographs taken. At the reception desk, no discussions of the kind alleged in
the indictment had been conducted. If any suchdiscussion had taken place, neither

which Omer BEHMEN and he conducted with the officials at the reception desk.
because there was a Iot of noise in the hotel and a mass of delegations from many
Asian and African countries. In the pre-trial proceedings, among other things, the

explained that he had in fact spoken to the Ministry official in this regard, but he had
not said that Iran should use its o as a means of putting pressure on Yugoslavia,
which was an unfounded allegation in the indictment. After returning from Iran, he
visited Alija IZETBEGOVIC in his apartment. Alija IZETBEGOVIC told him he was
annoyed that they had not met in Teheran. He said that Alija told him that he had
wasted a great deal of time trying to go to Teheran, but in the end had not succeeded
in realising his wish. Finally, he said that he had not become a member of the group in
the sense of pursuing activities in the spirit of The Islamic Declaration, and regarded
his trip to Iran as purely touristic in nature. The trip to Iran had not been planned or
agreed upon-in Yugoslavia, and the travellers did not even know one another at the

With respect to the charges in the indictment that were based on witness Statements,
the accused Ismet KASUMAGIC said those statements were unacceptable. Some of
the witnesses were members of the former organisation “The Young Muslims”
organisation, and were older people unwilling to go to prison. For that reason, he
asserted, they had agreed in the pre-trial proceedings to make any kind of statement
against those who were already in detention. As far as the other witnesses were
concerned, he said they had inaccurately recapitulated the substance of the discussions

Ji UDG-AIZ.DOC/anr/:m/pp/vl 46




Transiation

The accused Edher BICAKCIC said that of the accused, pe knew Omer BEHMEN,
Who was hijg uncle, as well ag Alija IZETBEGOVIC, whom he had met in November
1982 prior to the trip they took together to Vienna, He had met CENGIC and
KASUMAGI¢ When they travelleq to Iran, and ZIv AL J in mid-December 1982, just

obtained an apartment from hijg Company and moved from BEHMEN ’s house. He
knew that Omer BEHMEN had a library, and whep he departed he had left some of

pages. This book and the journals were discovered in hjs apartment when it wag
searched, although he wag NOt present at that time, Furthermore, in his defence, he
said that in mid-November 1982, his uncle Omer BEHMEN had said there was a

the trip. Severa] days later B HMEN and he again discussed the trip to Iran, and that
Wwas when BEHMEN told him not to tej anyone about it. Qmer BEHMEN suggested
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Islamic Declaration, and read it. When he went through BEHMEN’s books and other
material in the shed, he could not find The Islamic Declaration, so he did not read it.
He later informed Omer BEHMEN of this, who replied that it was not important. He
claimed that he first saw The Islamic Declaration in the pre-trial proceedings, when a
copy was shown to him. In the pre-trial proceedings he was also shown copies of the
Declaration in Arabic and Turkish, and he then remembered that he had seen those
copies of the Declaration in the shed when looking for a copy in the Serbo-Croatian
language. He claimed that Huso ZIVALJ’s statement that he had read the Declaration
prior to leaving for Teheran was inaccurate. However, he allowed for the possibility
that he had said in Huso ZIVALJ’s presence that Omer BEHMEN had suggested that
he read the Declaration, and that Huso ZIVAL]J had misunderstood what he meant.
He said that Omer BEHMEN had given him the money for the deposit, when he was
supposed to go to Vienna with Alija IZETBEGOVIC to determine the time when they
would be travelling to Iran. With regard to the conversation at the Iranian Embassy in
Vienna, conducted in late November 1982, he said that the discussion was for the
most part conducted between Teufik VELAGIC and the Iranian Ambassador
Muhamed KERESI, in German. When the conversation was over, VELAGIC
explained that he had learned from the Ambassador that there would be numerous
celebrations in Iran around the New Year, but he could not specify the exact time
when the travellers from Yugoslavia cuold go to attend one of those celebrations. In
response to IZETBEGOVIC's question, VELAGIC explained that these individuals
would obtain special visas and that their passports would not be stamped. On the
occasion of this meeting in Vienna, he transmitted the list of names, given to him by
Omer BEHMEN upon his departure from Yugoslavia, to the Iranian Ambassador.
During the meeting with the Ambassador, he remembered that [ZETBEGOVIC spoke
with the Ambassador in English, and as far as he could understand IZETBEGOVIC
mentioned his book Islam Between East and West. He understook that
IZETBEGOVIC also said something about the fact that reports from the Iraqi-Iranian
front were carried by the Yugoslav press on a daily basis, but that he had noticed that
on occasion the reports on Iraq were printed in boldface in the newspaper
Oslobodenje. He claimed that during this visit to Vienna, IZETBEGOVIC said that he
should tell no one that they had been to VELAGIC’s place and had met with the
Iranian Ambassador. The accused BICAKCIC also said that prior to going to see the
Ambassador;they had stayed in VELAGIC’s apartment. He remembered that, while
watching the news on television, VELAGIC had spoken of the superiority of the
system in Austria. After he returned from Vienna, he met with Omer BEHMEN and
informed him about the results of his conversation with the Iranian Ambassador.
BEHMEN protested and was not pleased that celebrations would be held during their
planned trip to Iran, because officials from the Islamic Community might be invited,
which would be undesirable since they might meet them there. He claimed that during
their initial conversation about the possibility of going to Iran, BEHMEN stressed to
him the importance of not letting anyone know about the trip.

In the pre-trial proceedings, Edhem BICAKCIC 'said, among other things, that
VELAGIC, commenting on the news, had said that a multi-party system such as the
one Austria had would be more appropriate for Yugoslavia. He further added that
Yugoslav intellectuals living outside the country were exerting efforts to have such a
system established, which would better suit the Muslims of Yugoslavia. Furthermore,
in the pre-trial proceedings, he said that during the conversation with the Ambassador
in Vienna, IZETBEGOVIC had said that the Yugoslav press devoted more attention
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to reports from Iraq,which were printed in boldface. When this part of his defence
from the pre-trial proceedings was pointed out to Edhem BICAKCIC, he said that
what he had said at the main hearing was true. As far as the relevant section from his
defence in the pre-trial proceedings was concerned, he explained that the investigator
had inaccurately interpreted his statements relating to those circumstances, and that
they therefore acquired a different meaning and content.

With respect to his trip to Iran, the accused Edhem BICAKCIC said that one day, after
he had returned from Vienna, he phoned Omer BEHMEN and told him that
everything had been arranged concerning the trip, and a definite date had been set. He
gave him Huso ZIVALJ’s telephone number so that the two of them could get in
touch, and discuss the exact date when they would leave Sarajevo together for Vienna.
Subsequently, ZIVALJ and he agreed to meet one day at the Cathedral in Sarajevo.
This is when they first met each other and discussed the trip. ZIVALJ said that in Iran
he would express his opinion about the President of the Islamic Religious
Community, Ahmed SMAILOVIC, and about the problems relating to halal meat. He
claimed that during this conversation, he did not tell ZIVALJ that he had read The
Islamic Declaration, but he allowed for the possibility that he had told him that Omer
BEHMEN had suggested that he read the Declaration before travelling to Iran. During
this meeting they agreed to meet at the railway station in Sarajevo on 30 December
1982, from where they travelled by train to Zagreb and then on to Vienna. They
arrived in Vienna the following day at 7.00 hours, where Omer BEHMEN and Teufik
VELAGIC met them at the station. At the station he immediately called his wife in
Sarajevo and told her not to worry, that he had had a good trip and was calling from
Slovenia. They then set out from the railway station in the direction of the Iranian
Embassy. When they arrived at the Embassy, they were informed by the reception
clerk that Ambassador KERESI was not available. After several minutes, they were
approached by a young man wearing a revolutionary guard uniform who took them to
the second floor of the Embassy. There they met the Ambassador’s deputy, and Teufik
VELAGIC was the only person who spoke with him. VELAGIC explained that they
had come from Yugoslavia and were supposed to travel to Iran to attend one of the
celebrations, and that this trip had been agreed on earlier with the Ambassador. The
Embassy official then explained that Ambassador KERESI was in Holland or
Hungary. After speaking with KERESI on the phone, the Ambassador’s deputy
became more forthcoming and told them to come the next day at 11.00 hours, and to
bring two photographs each in order to obtain Iranian visas. He said that they would
receive their plane tickets at the airport, at the offices of the Iranian airline company.
He said that Omer BEHMEN suggested to VELAGIC that he ask the Ambassador’s
deputy to have special visas issued on separate pieces of paper so that no one would
know they had gone to Iran. When VELAGIC conveyed this to the Ambassador’s
deputy, he said that everything would be all right and that there would be no
problems. From the Iranian Embassy they went to VELAGIC’s apartment, and he
gave VELAGIC the package which Alija IZETBEGOVIC had sent him. He
remembered that while they were in VELAGIC’s apartment, Omer BEHMEN was
continually expecting Alija IZETBEGOVIC to arrive. At one point, BEHMEN said
that Alija would probably come to Istanbul. The following morning they went to the
railway station where they had their photographs taken. They took the photographs to
the Iranian Embassy, where they arrived at around 11.00 hours. Embassy officials
took their photographs and passports and told them to wait. After an hour, everything
was finished, and they got their passports and papers bearing their photographs and
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entry visa stamps. The Ambassador’s deputy told them they would be travelling the
following morning, that is, on 2 January 1982, at 10.00 hours. They returned to Teufik
VELAGIC:’s apartment again, where they spent the night. From the apartmpent,
VELAGIC and BEHMEN called a certain Alija by phone, who informed them that he
would pick them up the following morning at 7.00 hours to drive them to the airport,
which is what happened. When their plane landed in Istanbul, they were joined by
KASUMAGIC and CENGIC, who had travelled to Istanbu] by car. He remembered
that in the course of their flight from Istanbul to Teheran he spoke with Huso ZIVALJ
about LUBARDA and his writings. ZIVALYJ said, among other things, that Serbs in
their writings denigrate the Muslims and do not suffer any consequences, since they
enjoyed the strong backing of Belgrade. Upon their arrival at Teheran airport,
CENGIC and KASUMAGIC had problems regarding their entry visas to Iran, but
after a three to four hour wait things were settled. Subsequently, two revolutionary
guards arrived by car at the airport and took them to the Azadi hotel where the
remaining guests were accommodated, namely, the participants in the Congress of
Reconciliation Between the Shiites and Sunnis. The following morning they went by
bus to tour the city of Qom, and they spent the next two days touring other places in
Iran. One afternoon, a revolutionary guard named MOKTAR came to their suite at the
hotel. KASUMAGIC and BEHMEN spoke to him at the door, and the conversation
lasted several minutes. Then Omer BEHMEN explained that they would be received
in one of the Ministries the next day at 10.00 hours. Omer BEHMEN, Huso ZIVALJ
and Ismet KASUMAGIC started talking about what they needed to discuss at the
Ministry, and BEHMEN said they should ask whether they had received a copy of
Bejan, meaning the Declaration, and that their views on the text should be obtained.
KASUMAGIC and ZIVALJ then discussed what should be mentioned at the Ministry.
KASUMAGIC started drafting an outline. He said that they should first express their
thanks for the hospitality extended to them, and then draw the Iranian officials’
attention to the possibility of intensifying co-operation between the Faculty, the
medresa and the library in Sarajevo with similar institutions in Iran. ZIVALJ
mentioned President Ahmed SMAILOVIC, and the problems relating to halal meat.
In connection with these suggestions made by KASUMAGIC and ZIVALJ , he
remembered that Omer BEHMEN expressed the view that nothing bad should be said
about the Islamic Religious Community, since an Iranian delegation had visited
Sarajevo, and'they were probably acquainted with the work of the Islamic Religious
Community in Sarajevo. He also remembered that during this conversation in the
suite, KASUMAGIC had said that they should suggest that Iran seek the expert
assistance of Yugoslav specialists and companies, to make it possible for Bosnian
companies to get plenty of work in Iran. This would enable people from Bosnia and
Herzegovina to go to Iran. Furthermore, Omer BEHMEN said that a suggestion
should be made to the effect that the Iranian radio station increase the quality of
transmission of its broadcasts by setting up transmitters in North Africa so that their
radio broadcasts might be heard in Europe. In this way, they would be able to counter
Angericavn propaganda. However, in the pre-trial proceedings, the accused Edhem
BICAKCIC had said, regarding this conversation in the suite prior to their departure
for the Ministry, that Ismet KASUMAGIC and ZIVALJ had discussed out loud,
among other things,the topics which should be brought up and discussed in the
Ministry aloud. He had thus overheard the two of them say that the character of the
Islamic Religious Community in Yugoslavia and its President should be mentioned,
and that people loyal to the regime worked in the Islamic Community, and were of no
help to Muslims.
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Further in his defence, Edhem BICAKCIC said that the revolutionary guard
MOKTAR came to pick them up the next day and took them to the Ministry, but that
Husein ZIVALJ stayed in the hotel because he had hurt his eye. In the Ministry, they
were received by Salman GAFARI, who spoke to them in Arabic, which created a
slight misunderstanding, since they had expected the discussion to be conducted in
English. They were criticised by Salman GAFARI for not speaking Arabic. He
claimed that the entire conversation was conducted with the assistance of the

KHOMEINI. Subsequently he said a few more words about his trip to Iraq, and set out
his impressions. Omer BEHMEN then spoke of the number of Muslims in

conversation, explaining that he had certain commitments and had to go. However, in
the pre-trial proceedings, Edhem BICAKCIC had said that during this conversation
with the Minister, Omer BEHMEN said that the Declaration had been sent via the
Iranian Embassy. He asked the Minister if he had read the Declaration, to which the

true that he had not heard everything that KASUMAGIC had said to the wounded, but
he supposed that he too spoke about the same matters. No conversation of any kind
was conducted which could be characterised as inimical towards Yugoslavia. Rather,
the conversation mainly pertained to the accounts of the wounded concerning events
on the front, and their explanations relating to the Iranian Revolution. He denied that

Yugoslavia. During their sojourn in Iran, CENGIC did not say, in his presence, that
infidels should be killed, that they should not be greeted, that Jihad should be pursued
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life he had led in the past, he considered that the prosecution had not proved its
allegations.

Hasan CENGIC, they had had two or three chance encounters while praying in
mosques. The only person he Occasionally met with was Omer BEHMEN, which

vacation left. So, he went to Omer BEHMEN’s place one day and told him he
accepted the proposal. It was then that Omer BEHMEN told him they were travelling
to Iran to take part in religious celebrations, and that they might be travelling free of
charge, stressing that he should still bring some foreign currency with him. He
claimed that, on this occasion, Omer warned him not to tell anyone about the trip,
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suggested he call Edhem and get acquainted with him, and added that BICAKCIC
would inform him about the date of departure. He met Edhem BICAKCIC near
Sarajevo cathedral one day, and BICAKCIC asked him if he had read The Islamic
Declaration. This question came as a surprise, because he had read a text with that
title two years before. He had got the text from Muhamed KUPUSOVIC and it
discussed Muslims and Islam in some 20 pages. At one point, it referred to Islam as a
method of political struggle. He felt this was a tricky part and told this to Muhamed
KUPUSOVIC when returning the text to him. He asked Muhamed KUPUSOVICG
where he had obtained the text, but KUPUSOVIC did not give him an answer. He

really was, and that he had visited him before. That same morning they went straight
to the Iranian Embassy, where an official informed them that the Ambassador was
absent. He advised them to come again the next morning. He found out then that their
passports would not be stamped and that they would get special visas - cards with
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that such co-operation could also be pursued by faculties, by means of student and
library exchanges. In this context, he mentioned Gazihusrefbeg

shared a hotel room with BICAKCIC, while BEHMEN, KASUMAGIC and CENGIC
were accommodated in a suite. Edhem BICAKCIC often visited the suite, while he
remained in bed because of the injury to his eye. Once when he went into the suite
heard BEHMEN and the others talking about a forthcoming meeting at the Ministry.
He heard Omer BEHMEN say that he was not sure if the Iranians had received certain
materials, but not specifically mentioning the Declaration. Omer said they should
prepare for the coming meeting and KASUMAGIC suggested they should draft some
notes. He stayed in the suite only for a couple of minutes and overheard this part of
the conversation, which was already going on. He did not know then that an official of
the Ministry had been to the suite and informed them about the meeting. When he
returned from the University Clinic the next day, where he had spent 4-5 hours,
nobody was in the hote] room, so he lay on the bed. Edhem BICAKCIC arrived after a
while and told him that they had been at the Ministry. When he asked what had
happened at the meeting, Edhem BICAKCIC replied that he had understood very little
of what had been said because his English was not good enough. His impression was,
he said, that they had not been enthusiastic about the reception of the Iranians during
the meeting. Apart from these facts which came up at the trial, Huso ZIVALJ said in
the preliminary proceedings that, when discussing the preparations for the trip to Iran

properly, and that halal meat could not be bought in shops. In connection with the
conversation of Omer BEHMEN and one of their hosts in the hotel, he said in the
preliminary proceedings that Omer BEHMEN had claimed that the riots that had
broken out in Kosovo were of a political, not a religious, nature and an outcome of
Serbian policy towards the Albanian people, and that Serbia had the dominant
position and the greatest influence in Yugoslavia, but that the events in Kosovo were
likely to diminish that influence. Concerning the conversation with Hasan CENGIC,
he stressed in the preliminary proceedings that he had become better acquainted with
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how to fight for the Muslims. In addition to this, CENGIC said that marriages
between Muslims and non-Muslims should not be allowed, and that Muslims should
not associate with Muslims who were non-believers. In this connection, in the
preliminary proceedings, he further maintained that Hasan CENGIC had often talked
t0 pazerdans /guardians of the revolution/ during their stay in Iran and had argued that
the Muslims in Yugoslavia were threatened and deprived of their rights and that,
although guaranteed by the Constitution, there were no religious freedoms in the
country. In the part of his statement given in the preliminary proceedings where he
talked about Ismet KASUMAGIC he stated that, while talking to their hosts in the
Azadi hotel, KASUMAGIC had proposed that Iran impose economic pressure on
Yugoslavia in order to improve the status of the Muslims. In the Huvejza hotel,
KASUMAGIC said that Omer BEHMEN and he had been convicted because of
religious activities. When Huso ZIVALJ was informed of these defence statements in
the preliminary proceedings, he explained that, during their meeting in Sarajevo,
BICAKCIC had never said he would raise the issues of the Islamic Community or
halal meat during their stay in Iran. With regard to Omer BEHMEN, he explained that
Omer BEHMEN had spoken with the Iraniax} exactly as he /ZIVALJ/ had explained

authorities. As far as the other discussions between CENGIC and the pazerdans were
concerned, their content was as he had described during the trial. Also, regarding the
part of his defence statement referring to Ismet KASUMAGIC, he explained that, in
the hotel, KASUMAGIC had spoken about the issues in question in the way he had
explained in his defence statement during the trial.

In his defence statement at the trial, the accused Huso ZIVALJ said that he had met
Melika SALIHBEGOVIC two and a half years before. He had noticed that she always
criticised everything and was always displeased about something. At that time, she
had been unemployed, and had a child, so he offered to help her, but she refused. He
maintained that Melika had said that the Muslims of Sarajevo were not Muslims at all,
that Islam could disappear for all they cared, that the Islamic Community did not do
anything, and that the Reisul-Ulema and Dr. Ahmed SMAILOVIC were mere
figureheads. She also criticised his wife for not veiling herself, and for being
employed. It-was because of such behaviour and her critical attitude that theyhad
stopped associating in the spring of 1982. However, Melika telephoned one day in
March 1983 and invited him to her flat and he agreed to go. On this occasion, Melika

Islamic Declarations. She asked him to go to Alija IZETBEGOVIC and tell him this,
but he refused. He further maintained that during this conversation Melika reproached
him for socialising with infidels, adding that one should not éven associate with
believers who sinned. She said that believers were discriminated against compared to
atheists, and that there was insufficient freedom of the press in BH. Melika also told
him that the Islamic Community operated under the influence of the authorities, that
Muslims were not treated as equal to the other nationalities, especially to the Serbs. In
the part of his defence statement in the preliminary proceedings referring to Melika
SALIHBEGOVIC, Huso ZIVALJ also said that she had told him that marriages
between Muslims and non-Muslims should be prevented, and that Muslims who were
Communists should not be counted as Muslims because they did not act in the interest
of all the Muslims. In his defence Statement given in the preliminary proceedings he
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Preporod, the texts never got published. He said that one of the allegations in the
indictment was that he had planned to compile and publish the collection On the Road
10 Islam together with his brother Omer. He explained that his brother Omer had come
to visit him in Mostar last year and seen on his desk a list of texts sent to Husein
DOZO for publishing. Omer BEHMEN then said that it would be good to compile a
collection and try to publish it in Preporod or another paper. Omer BEHMEN had
taken the list of articles with him, and Salih dig not know what had happened to it. He
did not know whether the collection of articles entitled On the Rogg to Islam had ever
been published. With regard to the text A Vision of an Islamic State, he said that he
had started thjg text seven or eight years ago, but had never finished it. He had been
prompted to do so at the suggestion of Husein POZO0, who had said that he found it
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HADZIOSMANOVIC. He maintained that he had not talked about the issues detailed
in count 7 of the indictment before the witness Hivzija HASANDEDIC either. He
denied the indictment allegations based on the witness statement of Seid SEIDOVIC
as he had not discussed the matter with the witness. His meetings with the witness
were very brief, and the conversation had focused on the procurement of children’s
textbooks for schools. Regarding the Islam and the West magazine, he claimed he
found it in his mailbox, wrapped in paper. The magazine contained the Open Letter to
the Synod of the Serbian Orthodox Church and two separate photocopies of the letter.
After leafing through it, he left the magazine in his library along with his other books.
It is, therefore, clear that he did not give anybody the magazine or the photocopies of
the Open Letter to read, including Hivzija HASANDEDIC. Therefore, the allegations
of the indictment with regard to this incrimination were absolutely groundless.

In his defence, the accused Mustafa SPAHIC said that he had never heard of The
Islamic Declaration or familiarised himself with its contents. He maintained that he
had never used the terms “Islamisation of Muslims”, “ Islamisation of BH” and so on.
He had graduated from the Faculty of Political Sciences and had been working as an
imam in Vogoséa for almost seven years. During this period, no one had ever
criticised him for being a nationalist or a chauvinist, or showing any animosity to
other nationalities, or to the country’s fundamental values. With regard to the
witnesses and the allegations concerning himself set out in the indictment, he stressed
that the Prosecutor’s Office had diplomatically referred only to the witnesses they
considered useful, disregarding other witnesses who had been present when the
discussions in question had taken place. He argued that Muhamed DEDIC had been in
his ‘house only once in the course of 1982, and that the witnesses Muradif
CELIKOVIC and Refik BEGANOVIC could confirm this. He said that the expression
“Islamisation of BH”, mentioned in the allegation, had been based on the witness
statement of Muhamed DEDIC. With regard to this expression, the accused Mustafa
SPAHIC said that three Slavic peoples had been living on the territory of BH for a
thousand years, namely Serbs, Croats and Muslims , since 1971 when the Muslim
nationality was established /as written/. It is well known that Turkey ruled these
regions for 446 years and that, during that period, it failed to create an ethnically clean
Islamic community. To be fair, Turkey had never aspired to achieve this because this
is absolutely.-contrary to Islamic rules. At a meeting held at the Sarajevo City
Conference of the SSRN /Socialist Alliance of the Working People/, chaired by

Dr. Razija FETAHAGIC, he had argued that the society had distanced the Islamic
Community from itself without ever distancing itself from the Islamic Community.
He also said that the leaders of the Islamic Community had been acting in a self-
willed manner, that they showed no respect for relevant enactments, that there were no
elections or re-elections to specific posts, that there were no public advertisements for
jobs, but that positions in the Islamic Community were simply awarded. He had also
pointed out at the meeting that the construction of mosques was not allowed in newly
erected urban areas, such as the Novi Grad Municipality or the Novo Sarajevo
Municipality where about 250,000 people lived. What he had said at the meeting was
later twisted and put into witnesses’ mouths and now formed part of the indictment
against him. He categorically denied that he had ever said that this country had a
Russian regime, that socialism was sheer utopia and a deception of the masses.
Regarding the allegations of the indictment pertaining to his statement that the people
sitting in the Islamic Community were policemen of the regime, and that brotherhood
should be propagated along the Islamic lines, he said that we in BH had to live
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